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To 

MY SON AND DAUGHTER 

Dear Charles and Elizabeth, I want 
you to read this book ten years from now, 
when you will be sixteen and fourteen 
years old. It was written in London 
during the autumn of 1940. It is too 
short to include any discussion of the 
far-reaching political, historical and 
philosophical issues which it inevitably 
raises. All that I have tried to do is to 
write for you a plain statement of what 
the events of 1940 have caused me to 
think about the world. 
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The Stake 

Last night we stood on a hill in Surrey, watching. The 
moon rose and the Nazi raiders began to fly over our 
Home-Guard Post, coming up from the south. Soon after 
midnight one came in over Shoreham gap, flying north- 
east towards London. The searchlights picked him up. 
He flew high and fast, like a tiny silver fish, glittering in 
the pool of ten or twenty lights. We heard three thumps 
from his bombs, the noise of another, higher-pitched, en- 
gine, and then machine-guns, as a fighter pilot pressed 
his firing-button and shot at the Nazi out of the dark. 
The fighter’s tracer bullets were like little comets. The 
raider fired back. In five fierce seconds of skirmish it was 
over. The raider had turned and was flying south. The 
searchlights still followed him, handing him on from fin- 
ger of light to finger of light. Over Leith Hill he was 
attacked again. But again he flew on towards the sea, and 
out of our sight. (The wireless reported this morning 
that they finally got him just over the coast.) 

But that night, and every other night, for every raider 
the lights can pick up and turn back, ten go on to Lon- 
don with their load. Tonight, for instance, I am writing 
this in a Wardens’ Post in Chelsea. Occasionally the noise 
of the guns is broken by that grinding crunch of bombs 
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falling on brickwork or masonry, and, we know only too 
well, on human flesh and bone. 

Yet last night, out on the Surrey hills, with London’s 
barrage only a pretty firework behind us, things were 
quiet. The moon glided through her quarters; first one 
planet and then a second came up. The night was long 
and the sky big; even air-fighting was swallowed up in 
the hours and the miles. There was time to wonder what 
we were all doing. 

Not that many of us, in this autumn of 1940, have any 
doubts about what we are doing. From the most expert 
pilot to the least important Home Guard we are fighting 
for the very simplest things for which human beings can 
fight. We are fighting to prevent our subjugation. We 
are fighting in order that we shall not be compelled to 
work and live for Nazi conquerors. 

We are fighting also in the defence of the actual places 
in which we live. I, for one, was last night carrying an 
obsolescent American rifle, with five rounds of ammuni- 
tion in its magazine, within 500 yards of where I was 
bom. The pilot in that fighter may well have been a 
Londoner; if so, it was London, with his house in it, 
from which he turned the Nazi raider back. This is one 
advantage of a direct physical assault such as the Nazis 
are delivering upon us at the moment. It gives one the 
simplest and plainest of all possible war aims-the aim of 
not being subjugated. 

To fight for the independence of one’s country and 
the survival of one’s home is elementary; it is elementary 
in both senses of that word. It is elementary in the sense 
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that those men who fail to do it have lost the instincts of 
self-preservation: that those peoples who fail so to fight 
have lost their ability to live as free peoples. But it is also 
elementary in the sense that it is only the foundation- 
stone of a cause, or a faith, for which to fight. To fight 
against subjugation, like patriotism, of which it is the 
simplest part, is not enough. It is enough, it is true, to 
enable us to fight: but it will not prove enough to enable 
us to win. We shall find this out as the war goes on. As 
the Nazi assault continues to break in flame about us, we 
shall need to be perfectly sure not only of what we are 
fighting to prevent, but also of what we are fighting to 
achieve. And when that assault has been beaten off, it 
will be still more necessary for us to know that we are 
fighting, not only to prevent something so bad, but also 
to achieve something so good, that we dare to go on to 
the end. 

For the decision to fight out a war is the most serious 
decision which a people can take. Only a very great cause 
can justify it. Those noises in the sky are not babies’ 
rattles. They mean that pilots are burning to death. 
Those swishes and thumps are not practice. Men and 
women, boys and girls are probably dead since we 
heard that last one. And in Germany other men fall burn- 
ing from the skies, and other families are smashed to 
pieces. How can we dare to go on with it for another 
moment unless we are exactly sure of what is at stake? 

This is what is at stake. Our defeat would mean that 
we should experience the fate which is now being im- 
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posed upon the wretched peoples of Europe. At the best, 
Britain, like France, would be made into an agricultural 
colony of Germany, our industries dismantled, our pop- 
ulation, suitably reduced, permitted to produce raw ma- 
terials for the gigantic industrial machine of Germany in 
return for a bare living. No British citizen could hope to 
rise from a menial position in any sphere of life. 

This is what the Nazis are evidently doing to the 
French. But if we were conquered, there would be no 
longer any point of resistance in all Europe, and it is 
probable that the treatment which has been given to the 
Poles, rather than that given to the French, would be 
our lot. There is no reason to suppose that the Nazis, 
once they had us in their power, would not formally 
enslave us, as they have formally enslaved the Polish peo- 
ple. What that would mean may be exactly envisaged 
from the measures just taken in the case of the Poles. 

“Himmler, the German Chief of Police, has de- 
clared that all Poles in the Reich must now wear a 
badge consisting of a yellow diamond edged with a 
Hlac-coloured band and bearing a large letter P, so that 
they may be distinguished from the rest of the popu- 
lation. This step is all the more remarkable because 
even Jews are not thus marked, although it has often 
been proposed that this should be done. 

“No ofScial reason is given for this step, but a cir- 
cular issued by the Verein fiir das Deutschtum im 
Ausland (association for Germandom abroad) explains 
that decent Poles do not exist, any more than decent 
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Jews. No intercourse between Germans and Poles is 
therefore permissible. All Germans must therefore see 
that the Poles in their employment wear this distin- 
guishing mark. Circumstances have necessitated the em- 
ployment of Poles in the Reich for the duration of the 
war, but no German must ever forget that he is a 
member of the Herrenvolk (master-race).” 

(Times, Sept. 20th, 1940.) 

Except that the letter on the arm-band would, no 
doubt, be “E,” instead of “P,” the Nazis might be ex- 
pected to behave to us in no other way than this. We are 
engaged in a total war. Defeat in such a war is total de- 
feat. And total defeat equals slavery. It is doubtful if the 
British people, in spite of the vigour of the resistance 
which we are putting up, and in spite of the desperately 
narrow margin which separated us, last summer, from 
such total defeat, have really envisaged what the conse- 
quences of defeat at the hands of the Nazis would be. So 
far most of us are fighting simply because we are out- 
raged even at the idea of our suffering an ordinary, old- 
fashioned sort of defeat, such, for instance, as Germany 
inflicted upon France in 1870, or such as we inflicted 
upon Germany in 1918. Few of us have realised that we 
have entered a new epoch in history in which what hap- 
pens to a nation defeated in war is something quite dif- 
ferent from, and incomparably more terrible than, what 
we have been accustomed to in Europe during recent 
centuries. I am not suggesting that the Nazis would ex- 
terminate us. On the contrary, they would probably have 
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a use for our labour, or for the labour of a remainder of 
us, at any rate. For many of us have hardly begun to 
realise that when we talk of the Nazis desiring to sub- 
jugate and enslave us, we are not using some figure of 
speech; we mean that the Nazis intend to make us into 
their slaves. 

There are today a dozen subtle economic devices by 
means of which a whole people can be enslaved. Enslave- 
ment means, precisely, the taking from a man, or a peo- 
ple, of everything which they produce over and above 
what is necessary to keep them alive. And nothing is 
more certain than that a Nazi victory would mean that 
the whole of the surplus, over our bare needs, which we 
produce, and all the civilisation, opportunity, hope, cul- 
ture and progress which are built upon that surplus, 
would be taken from us. It is true that we share out 
amongst ourselves the huge surplus which we produce, 
over and above our bare needs, with such vile inequahty 
that there are some sections of the population which get 
little of it. And so in the event of a Nazi conquest they 
would only lose that little. But, as we should bitterly 
discover,, it is only the relatively small, worst-olf, chron- 
ically unemployed, and most horribly exploited, section 
of the British people which would not lose immensely, 
even in sheer material things, by enslavement to the 
Nazis. If we may judge by what the Nazis imposed on 
their own people (and they would not, to put it mildly, 
be likely to treat us better!), the real wages (what wages 
will buy) of the British people as a whole would be 
halved. We are not accustomed to think that our wages 
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are unduly high as it is. Consider what it would be like 
to \xvt—and to live voith no hope of ever securing any 
improvement— upon a standard only half as high. Nor 
would this sheer drop in the standard of hving be any 
more than the beginning of the miseries which we should 
all experience as the hopeless subject-people of the Ger- 
man Herrenvolk (master-race) . Truly those who are now 
best off would lose most, but there are hardly any of us 
who would not lose at least half our wages, and the whole 
of our hope. 

Very few people in Britain have yet realised that the 
subjugation against which they are fighting will be of 
this total kind. That does not very much matter in most 
cases, because ninety-nine out of a hundred of us do 
realise that quite enough is at stake to make it a thousand 
times worth while to endure all, rather than yield. But 
it would be well if those few careless fools who some- 
times wonder “if it could be any worse if Hitler did 
come” should understand what simple, concrete and spe- 
cific things— in terms of hours, wages and opportunities 
of life itself— are at stake. 

But what are we to say of those supremely clever fools 
who tell us that our conquest by Hitler would mean for 
the British people merely “a change of masters”; who 
tell us that we have, therefore, no interest in preventing 
the subjugation of the country? We must say that here 
is an over-simplification so grotesque that it becomes a 
downright, thumping he. It is perfectly true that we 
should (and we will) take hold of more and more of the 
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surplus which we produce, and distribute it far more 
equitably. In the process we shall end the present pow- 
ers and privileges of the British employing and capitalist 
classes. It is true that, on pain of defeat, we must at least 
begin to do this, not “after the war,” but here and now, 
as an indispensable part of the very process of prevent- 
ing our subjugation by the Nazis. But to say that it makes 
no difference to us whether we are, nearly all of us, in 
varying degrees exploited— as we undoubtedly are— by a 
very small number of our fellow-countrymen, who own 
the industries of our country, or enslaved by the Nazis 
is, I repeat, a he of the first magnitude. It is literally mad 
to compare the permanent, final and hopeless enslavement 
which must result from a total defeat at the hands of the 
Nazis, with the exploitation which we suffer at the hands 
of the British capitalists today. For we can, and shall, end 
our present exploitation. We shall not end it, it is true, 
without further and immense struggles and difficulties. 
But the British people have won their present freedom 
and advantages by such struggles, and we certainly shall 
not fail now. But if we, and with us all Europe, or all the 
world, are once conquered by the Nazis, there wiU be 
literally no way in which we can ever-or for genera- 
tions, at the least— end the enslavement, in the exact sense 
of that dreadful term, which we should then suffer. 

The criminal irresponsibility of those who suggest that 
whether we are conquered or not does not matter to us, 
arises from a failure to realise the new, total and, above 
all, permanent, nature of conquest at the hands of a Nazi 
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or Fascist state. It is a failure to sense the whole character 
of the new epoch which the world has entered. This 
new epoch has arrived as a consequence of new methods 
of production in general, and of the production of new 
weapons of war in particular. Its essential character is 
that once a people has lost its last war-’planes and tanks 
(the decisive weapons of today), all further resistance to 
the will of the conqueror is impossible until and unless 
help comes from without. To talk today of an unassisted 
people’s uprising or revolution after their conquest by a 
power such as the Nazis, is about as ludicrous as to talk 
of the possibility of a child of two overthrowing the 
power of its parents. If the Nazis ever achieved their final 
purpose of world conquest, and thus eliminated all other 
centres of independent power, they could not be chal- 
lenged for an indefinite period. The force and, above all, 
the speed of modern weapons of war make it possible for 
a conqueror to rule at least a continent, and probably the 
whole planet, in perpetuity, once he has subdued it. 

The clever fools have failed to understand this. We 
ordinary men and women of Britain, when we say that 
we are fighting for freedom and liberty, show that we 
have at any rate an inkling of it. We sense that we are 
fighting to keep open the possibility to work and live for 
ourselves; to change and, if we so wish, overthrow our 
governments; to preserve, or to transform, our economic 
system for ourselves as we like; to dispute, to quarrel, to 
fight, if we must, amongst ourselves; instead of to serve, 
hopelessly and for ever, the Nazi will. 
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But if enslavement is what we are fighting against, 
what are we fighting for? We shall never finally break 
the Nazis’ will to world conquest unless we discover our 
own positive aim. Are we out for our own world con- 
quest, as an alternative to Nazi world conquest? Nine 
out of ten of us will say “No” to that. What are we out 
for, then? Faced with this question, most of us would 
say something about “decency.” 

This hopelessly inadequate, colourless, pathetic little 
word “decency” is the best we seem to be able to do to 
express our positive purpose. It is a monument to our 
inarticulateness. We are sometimes inclined to be rather 
proud of such inarticulateness. But that is very wrong of 
us. If we let our ideal, our cause and our faith remai n 
unexpressed, we go far towards betraying them. Ideas 
and ideals which are unexpressed are half -stifled, dead- 
alive, near-impotent. Men neither fight, nor die, nor live 
for them. 

For Heaven’s sake, then, what do we mean by saying . 
that we are fighting for “decency”? We believe— and we 
are right— that the Nazi creed is so debased a thing that 
if it is imposed upon the world the light of hope will cease 
to shine. We believe— and we are right— that the Nazis 
both preach and practise that the nature of man is so 
irredeemably bad that he cannot be ruled except by 
means of lying, force, hatred and terror. We mean to 
prevent that ideal from being imposed upon the world. 
But all this is stiU negative. What ideal do we pit against 
this black Nazi creed? To mutter, with evident embar- 
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rassment, something about “decency and all that sort of 
thing” simply will not do. 

There are only two things to pit against fear, force, 
lies and hate. They are truth and love. It is not till the 
world crumbles about you— physically if you happen to 
be in a bombed house, spiritually if you happen to live 
anywhere in Western Europe in 1940— that you come to 
know that these two principles are the only things worth 
fighting for, and consequently worth living for. 

That last clause is the crux of the matter. The faith 
which will overcome the Nazis’ faith must be not only 
worth fighting for; it must also be worth living for. The 
black Nazi creed is found by millions of Germans to be 
worth fighting for. The Nazis fight hard enough. But 
men will never be able to live for the Nazi faith. It will 
be impossible for the Nazis, even if they conquer the 
world, to create a way of living which will be anything 
but a hell on earth. 

The ruin of the old world has revealed that these two 
principles, and they alone, can redeem human life from 
wretchedness and hopelessness. There is nothing else to 
do in life except to serve these principles, no matter what 
happens to Europe, to Britain, or to America; no matter 
who, if anyone, conquers the world, no matter what ca- 
tastrophes destroy this or that people, no matter what 
tyrannies are set up, or— yet agaia— no matter what are 
the victories of the mind of man. Therefore it is pre- 
cisely now, when the world seems to be physically con- 
sumed with hate: it is now, when force, fear, lies and 
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ruthless power alone appear to be the realities of human 
life; it is now that it is time to call upon men to serve 
truth and love. If anyone asks us how, amidst the bombs, 
we can even speak of such ideals, we answer that it is the 
bombs themselves, because of their ultimate purposeless- 
ness and insignificance, that have proved to us that there 
is nothing else worth doing with our lives. 

But are we now fighting for truth and love? That is 
not so easy to do. If you are telling lies all the time both 
to yourself and to the world; if at least half the things 
you do show that you really agree with the Nazis that 
men can only be ruled by fear, force and hate; if you 
are so maltreating your fellow-countrymen and women, 
who are fighting beside you, that it is clear that, in fact, 
you have no love for them at all— then the more you talk 
about love and truth the more you will make those great 
words to stink. In order to fight for truth and love it is 
necessary for us to transform our dealings with each 
other. It is necessary for us actually and seriously to start 
to share burdens and sacrifices: to prove in action that 
men can be moved by other things than fear and force. 
We are a long way from having done that so far. 

But we are not hopeless, either. That odd, blind, ob- 
stinate instinct which made us fight for London, instead 
of “sensibly” surrendering hke Paris, arose in us, not 
only because we did not fancy being a subject people, 
but also because we did still believe in something, even 
though we had forgotten its name. We obscurely knew, 
this last September, that there was something which must 
not, and should not, perish from the earth. 
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Truth 

Truth and love are ideals; they are ideals in the sense 
that, while the world can never be wholly governed by 
truth and love, yet the attempt so to govern it alone gives 
significance to our lives. Our generation can be sure that 
this is so because during the last twenty years a large 
part of the world has become more and more dominated 
by lies and hatred: and it has become a more and more 
hellish place. 

Truth and love are moral principles. They are stand- 
ards, that is to say, by which human conduct can be 
judged and the words ‘^good’’ and ‘^bad’’ applied to it. 
I grew up in a period in which moral principles were 
deeply discredited. If, for example, I had been told when 
I was twenty years old that the things worth living for 
were two moral principles, I should not have known 
what people meant. And no wonder moral principles 
were at that time discredited. At that time the meaning 
of the words ‘'moral’’ and “immoral” had been so fan- 
tastically impoverished that it is only a slight exaggera- 
tion to say that “moral” meant no more than the repres- 
sion of one’s sexual impulses and “immoral” their release! 
Now the attitude of mind and the conduct of human 
beings in relation to their sexual impulses is an impor- 
ts 
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tant, complex and largely unsolved question. But to re- 
duce all ethics and morality, as people used to do, to this 
single question, simply showed that that generation had 
got sex on the brain. They had tried to solve all the prob- 
lems of sexual life by the unbelievably crude method of 
impo sin g the maximum possible degree of repression in 
all cases. The result was an obsessive preoccupation with 
this one subject. Accordingly, moral principles were then 
almost always invoked in the name of such a mess of 
hypocrisy, self-deception, cowardice and fear of life that 
nobody who could think for himself would have any- 
thing to do with them. 

It has turned out, however, that the moral approach 
to human problems is by no means obsolete. On the con- 
trary, as the world sinks in havoc, and the continents are 
piled with the bodies of dead nations, these two ideals, 
truth and love, emerge as fixed stars. They emerge as 
the sole objectives towards which we can even desire to 
struggle. There is nothing mystical about this. It is not 
that these ideals have been magically revealed to us as 
the principles which we must serve. They are moral prin- 
ciples, but they are not “abstract moral principles.” They 
are good for certain definite reasons. There is a straight- 
forward, common-sense explanation of why the world 
becomes a cesspool when men deny truth and forget 
love. 

A man is being truthful when he strives accurately to 
interpret the reality which he finds about him. That may 
sound an absurdly dry definition of a supreme ideal. But 
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it is an immensely difficult thing to do. The human mind 
is so constituted that we all experience strong and sus- 
tained impulses (what people used to call, in the language 
of theology, temptations) to believe, say and write things, 
not because they are true {i.e., give the best available de- 
scription of reality), but because they are pleasing to 
ourselves, or because we judge that they will be pleasing 
to those who hear us, and so will enable us to control 
other men and to hold or acquire power for ourselves. 
We are all subject to these two immensely strong im- 
pulses, which have to be overcome before we can even 
strive to be truthful. These impulses are separate and 
distinct, although they often operate together upon a 
man. There will be no success in the struggle for truth 
if we overlook the need to combat either the one or the 
other of these powerful temptations to lie. 

Here I must begin to say something about history, or 
the account which we have preserved of the past of man- 
kind on this planet. You may not see immediately what 
such allusions to history have to do with the question of 
what we are fighting the Nazis to achieve. But it is only 
by recalling what mankind has so far achieved on the 
earth that we can realise what is at stake today. Today 
not only our freedom or enslavement, but the whole 
character of the next epoch in human development al- 
most certainly depends on what happens in this war. Or, 
rather, it depends on our victory or defeat in a wider 
struggle against the forces of human degeneration and 
regression everywhere, a struggle of which our resistance 
to the Nazi attempt to enslave the British people is itself 
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only a part. For we are at one of those decisive moments, 
which have occurred four or five times before in human 
history, when whole centuries of human development 
will be carried forward, or destroyed, according to what 
happens in a few years of crisis. 

The first of the anti-truth impulses, or temptations, is 
the impulse to say, write and believe, not what best de- 
scribes reality, but what will please and reassure our- 
selves. This impulse springs from a primitive fear of 
reality. In the early days of the human race, when man- 
kind was very young and weak, reality showed itself to 
be no friend of man. Nature was overwhelmingly ter- 
rifying, and man could not bear to look her in the face. 
So long as men yielded to that impulse of terror they 
could not hope to control reality. For so long as they 
could not bear to face facts, they remained the slave of 
facts. It was not until men could face facts that they be- 
gan to be able to change them: to become more and more 
the lords of facts. 

This natural terror of facing reality is the first of the 
great impulses which have to be overcome in order to 
serve the truth. But today the second anti-truth impulse 
is even more important. It is above all this second im- 
pulse which today dominates, and destroys, the world. 
This is the impulse to say, not what we know to be true, 
but what wiU be acceptable to others. This is the great 
temptation of our times. For, while yielding to the first 
impulse leads merely to inability to control nature, yield- 
ing to the second impulse often leads to power over our 
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fellow-men. In this field the opposite and enemy of truth 
is not falsehood, but power. 

Men in the more advanced countries have in our epoch 
made extraordinary progress in overcoming the impulse 
to say and to write, not what is true, but what they wish 
were true, about natural forces. It is the best thing which 
mankind has yet done on the earth. It is science. The 
whole vast progress in the art of controlling his environ- 
ment which man has made in the last 6,000 years— an 
achievement which has raised him from half beast to half 
god— is the fruit of his attempt to tell the truth about the 
universe as he has discovered it to be. That attempt arose 
out of men’s need to control their environment in order 
to live. But what immense obstacles had to be overcome 
before this attempt could succeed! How profoundly un- 
natural, in the sense of how difficult and how arduous, it 
was for men to look the universe in the face! How great 
was the courage of man when he began calmly to study 
the world in order to control it! Many centuries of ef- 
fort were needed for men to gain enough control of 
themselves to enable them to see nature as it is, and not 
as they desperately wished it were. The medicme-man, 
the magician, the alchemist, the priest, aU reported that 
nature was obedient to their wishes and heedful of their 
prayers! For— and this is the point— both their hearers, 
and also they themselves, longed that it should be so. 
Their longing for reassurance governed their thinking. 
It was not till man began to report on the facts, regard- 
less of whether they were pleasant or unpleasant, that 
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he began to find the way to make the facts less unpleas- 
ant. It was not till we could bear to disbelieve in miracles 
that we began to be able to perform miracles. 

The history of science is, in one aspect, the history of 
this effort. But science did not develop smoothly. Not 
only the existing stock of knowledge, but also the scien- 
tific, truth-seeking, method itself, were several times de- 
liberately wiped out for centuries at a time. At first sight 
this must seem an extraordinary thing. It is difficult to 
understand why men should have deliberately attacked 
the first scientists, or “philosophers” as they were then 
called, and forced them to give up the truth-seeking 
method. But they did so, repeatedly. In order to under- 
stand how this could have happened we must understand 
how the second of the anti-truth impulses interlocks with 
the first. The scientific, or truth-seeking, method has re- 
peatedly been wiped out, because the truth was found to 
be more and more displeasing to the most powerful peo- 
ple to whom it was being told. Therefore those who 
wanted power for themselves, through the favour of the 
powerful, ceased to tell the truth. And those who ob- 
stinately continued to be scientific were killed. 



Ill 


Why the Truth is Murdered 

It is only too interesting for us, who live in a compara- 
ble epoch, to study why men turned away from the serv- 
ice of truth in earlier periods of history. 

In this part of the world the first big successes of man- 
kind in learning how to control natural forces were won 
in Assyria, Persia, Egypt and Greece some 6,000 years 
ago. It was here that men invented agriculture. They 
found out, that is to say, enough about the way in which 
plants grow to make them grow to order in certain 
places, and enough about certain animals to tame them 
and breed them for the sake of their milk, meat and wool. 

On the basis of these tremendous and marvellous dis- 
coveries the first civilisations, as we call them, grew up. 
Gradually a body of written, recorded knowledge about 
natural forces was formed. In particular the seasons were 
smdied and measured, by means of observing the sun, 
moon and kars. Knowledge of numbers and of geometry 
was acquired for building. Above all, and especially in 
Greece, men began to get hold of the scientific, truth- 
seeking method, or attitude of mind. They ceased to be 
so scared of natural forces that they could only cower 
before them, make sacrifices to them, try to propitiate 
them with magic, or pretend that there were powerful 
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men and women called gods, sitting up in the sky, who 
could be persuaded to be kind. They began calmly and 
seriously to study nature. It was the first great break- 
through of science. It seemed that men had really got 
hold of the right method of solving their problems; it 
seemed that now nothing could stop them; that it was 
only a matter of time before they got command of nature 
(as at long last we so largely have done today) . 

But it did not happen that way. There was to be no 
steady, smooth development from the early discoveries 
of the Greek philosophers to the scientific triumphs of 
the modern world. Something happened which set back 
human development for more than fifteen centuries. The 
whole scientific way of looking at things came up against 
the interests of the classes which ruled the ancient world. 
The ancient world was ruled by slave-owners, who had 
the greater part of the work of the world done for them 
by slaves, in return for a bare keep. The slave-owners 
had no interest in lightening the labour of their slaves, 
by means of the practical inventions which would have 
come from the scientific, truth-seeking method. On the 
contrary, they had an intense interest in ensuring that not 
only the minds of their slaves, but of aU their poorer 
fellow-countrymen, should not be fortified and enlight- 
ened hy the truth of science. For if men once begin to 
study, and to manipulate, natural forces, they will little 
by little come to disbelieve in myths and fancies and elab- 
orate State superstitions. And if they do that, it will in 
the end become impossible to stop them from seeking 
for a truthful explanation of the organisation of human 
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society itself. They will begin to apply the scientific, 
truth-seeking attitude of mind to their relationship with 
their fellow-men as well as to their relationship with na- 
ture. If society is organised irrationally— if it is organised 
for the maintenance of the wealth, privileges and power 
of a few, and not for the well-being of all— such rational 
examination will spell the doom of those who rule. 

It was in order to prevent, at all costs, the truth-seeking, 
scientific attitude from spreading from the study of na- 
ture to the study of the social system, that science was 
murdered in the ancient world. The truth was murdered 
by the rich men of Rome— the patricians, as they were 
called— who had conquered the then known world and 
established their Empire over it. They murdered the sci- 
entific method by means of ruthlessly applying to the 
educated men of that time, who were mainly Greeks 
(Greece was one of the nations which the Romans had 
conquered), the second of the basic anti-truth impulses 
which I described above. The Roman world-rulers, who, 
since they alone could read, were the sole audience for 
which the learned men would write, or in practice speak, 
made it clear that anyone who wished for toleration, or, 
of course, any measure of approval, power and influence, 
must drop the whole attempt to discover the truth about 
nature, or, far worse still, to discover the truth about the 
way human society and the State were organised. The 
Roman world-rulers “purged” the philosophers in order 
to ensure that these philosophers should cease to be sci- 
entists and should conform to the synthetically created 
religion of the Roman State. (Ten years ago we in mod- 
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em Europe would have found a difficulty in conceiving 
of such a process: now we know exactly what it is like.) 

The murder of the truth in the ancient world was one 
of the greatest of all the setbacks of human history. It 
killed for some fifteen centuries the very possibility of 
those extraordinary scientific achievements which have 
actually taken place in our own epoch. Yet it had to 
happen if the position and privileges of the slave-owning 
Roman world-rulers were to be maintained. For further 
scientific advance was incompatible with slavery; and 
slavery was the very foundation-stone of that Roman 
world. Slavery was maintained, and the first important 
attempt of men to serve the truth was broken. Power 
murdered truth. Men had to wait another fifteen hundred 
years before they gathered the fruit of practical achieve- 
ment which was on the point of becoming possible from 
that first attempt to serve the truth. I should like to repeat 
that statement. Men had to wait for some fifteen centuries 
after almost all the necessary knowledge had been dis- 
covered before they got that command over natural 
forces which we now have. 

For example; the steam engine is the basic practical 
device for that degree of the command over nature which 
we have so far achieved. And just before the scientific 
method was finally extinguished in the ancient world a 
man called Hero had invented the steam engine. But it 
could not be used without the abolition of the ancient, 
slave-owning social system. And that abolition was not 
accomplished. So the steam engine was not used for fifteen 
centuries after it was first discovered! For fifteen hun- 
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died years the work of the world was largely done by 
human muscles and nerves, in many cases under the crack 
of the slave-driver’s whip. For fifteen hundred years the 
world was held up, progressing indeed in some things, but 
going far back in others. Generation after generation of 
men and women, with feelings Hke ours, loving each other 
as we do, just as potentially intelligent as we are, were 
born, lived and died in what historians call the dark ages. 
For hundreds of years the great Roman world-Empire 
broke up in a welter of purposeless, endless civil wars. 
Time after time whole provinces and whole cities full of 
people were massacred for no reason and in no cause, 
good or bad, but the interest of this or that commander, 
or this or that party amongst the rich. For century after 
century everything got worse for everybody throughout 
the Western world. Each generation of children had 
poorer, more insecure, narrower, more ignorant lives 
than the one before it. Mankind grew hopeless, and bar- 
barous in its hopelessness. The Western world had lost its 
way, because the fight of truth had been put out. Such 
were the consequences of the murder of the scientific, 
truth-seeking method by the Roman slave-owners. This 
is the measure of the importance of the issues which 
hang upon whether or not the truth is to survive today. 
Whether it does survive depends upon whether enough 
of us, in enough countries, cling at all costs, including the 
cost of our fives, to the ideal of the service of the truth. 

During the past five hundred years men have in the 
main succeeded in the attempt to teU the truth, as far 
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as they know it, about nature. A cataract of scientific 
achievement has resulted. But now we have come again to 
an epoch when the service of the truth, spreading from 
the study of nature to the study of human society, threat- 
ens the power of those who rule the world. Once again a 
people, not unlike the Romans in some respects, has set 
out on an attempt to conquer the world. The first result 
of a Nazi conquest anywhere is the extirpation of all real 
attempts to apply scientific thinking to human society. 
A Nazified world would sooner or later destroy the whole 
attitude of mind on which the continuance even of the 
natural sciences themselves ultimately depends. The Nazi 
spirit is profoundly and consciously anti-scientific, and 
must necessarily be so. Once more the impulse to say 
what will please those who hear, and so give power to 
those who speak, threatens to murder truth. Truth will 
be murdered, and the world will sink into the night again, 
unless the Nazis are overcome. For the Nazis are the most 
thorough enemies of the truth which the world has ever 
seen. 

The truth is being attacked today for the same reason as 
it was murdered under the Roman Empire. During the 
past five hundred years a type of social system— namely, 
capitalist democracy— developed with which the study of 
nature— science, in the narrower sense— was compatible. 
It was this which provided the possibility of our epoch’s 
fantastically rich scientific achievements. But for some 
time now two counter-tendencies have been at work, both 
of which have been destroying this compatibility between 
the scientific, truth-seeking attitude of mind and the world 



WHY THE TRUTH IS MURDERED 27 

of capitalist democracy. In the first place the capitahst 
economic system has got so old and clogged up in its own 
accumulations of capital that the rich are no longer much 
interested in new scientific inventions. 

From here on I shall have to refer fairly often to “the 
rich,” and to do so in uncomplimentary contexts. I ought 
to explain at once that rich people, as opposed to poor 
people, are not endowed with any double dose of original 
sin. I was born, if not rich, then pretty well off myself, 
and so I am not likely to be prejudiced against rich peo- 
ple. The fact is that this is not a personal question at all. 
The rich as individuals are no worse and no better than 
anyone else. But as a class they have interests which are 
flatly incompatible with making this world into a place 
fit for the rest of us to five in. The only way that an indi- 
vidual from the rich class can avoid betraying the ideals 
of truth and love is to join with the people in their strug- 
gles. And quite a number of individuals from the richer 
classes do so. I will describe below how it is that the in- 
terests of the rich have become contrary to the interests 
of the rest of us. Moreover, in Britain today it is essentially 
a tiny class of super-rich men and women who monopolise 
the control of the industries of the country, whose inter- 
ests conflict so flatly with the interests of the people. 
There are tens of thousands of very well-paid people, who 
may think of themselves as rich, whose interests are, at 
bottom, the same as those of the people. 

In capitahsm’s enterprising youth the rich really were 
keenly interested in science, if for no better reason than 
that most new inventions offered someone an oppor- 
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tunity for highly profitable enterprise. But that is no 
longer true. Today, in peace-time, there is chronic “over- 
production.” A new scientific invention seems to the con- 
trolling monopoly capitalists to be a nuisance. Why 
should they be in favour of making two blades of grass 
grow where one grew before, when they cannot sell even 
one blade! And so the whole capitalist world begins 
slowly but surely to lose its interest in science, even in 
the ordinary, narrower sense of the study of natural 
forces. 

But the second anti-scientific tendency is much the 
more important. The scientific, truth-seeking attitude of 
mind is, I repeat, tending to spread. It is tending to spread 
from the study of such things as atoms, electrons, cells 
and protoplasm, etc., to the study of such things as the 
causes of historical events, the way in which men and 
women get their hvings under different economic sys- 
tems, the equality or inequality of the way in which 
money is distributed between different classes of people, 
to the question of whether this form of distribution is or 
is not justified, and to the question of whether a new eco- 
nomic and social system would not be preferable. It is 
this tendency of the scientific, truth-seeking method to 
spread from the study of natural forces to the study of 
human society -which is responsible for the fury of the 
Nazis’ attack upon it. It is this which has made the Nazis, 
and everyone who has been influenced by the Nazis (and 
they are not by any means all of them Germans!), to re- 
pudiate the very conception that it is a supreme duty of 
man to serve the truth. For it would be quite wrong to 
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say that the rich are not interested in this new social sort 
of science. They are very interested in it, and are deter- 
mined to destroy it if they can. They are determined to 
destroy it because its spread must undermine their power. 
For if once men come to inquire calmly and scientifically 
into the nature of social and economic systems, they will 
be unlikely to conclude that the present system is either 
justified or reasonable. 

On the other hand, the people support this new social 
application of the truth-seeking attitude. The people, 
when they have not been too deprived of educational op- 
portunities to have access to it, have always been deeply 
interested in science, even in the narrower sense of the 
study of natural forces. For this study was alone capable 
of lightening human toil. But the people, whenever they 
can get at it, are ten times more interested still in the scien- 
tific, truth-seeking method apphed to society and human 
relations. 

Thus there exist today two totally different attitudes to 
science and truth. On the one hand, the rich, in spite of 
the fact that they have incomparably better educational 
opportunities, since they reserve to themselves almost all 
the best means of access to science, are becoming slowly 
but steadily indifferent to physical science. And they are 
rapidly becoming hostile to social science. The people, on 
the other hand, although they face immense difficulties in 
getting access to science, although to this day they have 
been deprived of the opportunities of getting at the truth 
to such an extent that they often fall a prey to power- 
seeking liars; the people, on the other hand, do strive for 
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the truth, and slowly, infinitely painfully, and suffering 
frightful losses and setbacks, struggle towards it. No one 
can yet say if the struggle of the people will in our day be 
sufficiently successful to prevent a new murder of the 
truth on an even more terrible scale than the murder of the 
truth which happened fifteen centuries ago. But it is the 
people alone who will try to save the truth. 

Therefore all those who serve the truth must serve the 
people. The service of the truth is today inseparable from 
taking your place in every phase of the struggle of the 
people. He who deserts the people’s struggle, either by 
siding with the rich or by indifference and neutrality, de- 
serts the truth. 



IV 


The Truth and Socialism 

Socialism is the child of the attempt to apply the scien- 
tific, truth-seeking attitude of mind to human society. It 
is a first attempt, that is to say, to apply, in practice, to 
men’s relationship with each other that same scientific 
method which has obtained such triumphant results from 
the study of natural forces. 

I have spent my life in advocating Socialism. I have 
done so in books, in pamphlets and newspaper articles, by 
making speeches, by sitting in Parliament, and by deliver- 
ing lectures, chiefly in America. The events of 1940 have 
made me far more certain than ever before that Socialism 
is a right and true thing. If we had even laid the founda- 
tions of Socialism in Britain during the twenty-one years 
of peace between 1918 and 1939, we should not have had 
to go through what we are going through now, and are 
likely to go through in the immediate future. Our family, 
for instance, would not have been broken up, and mil- 
lions of other families would not have suffered enor- 
mously worse things than we have. We should not have 
had this war. And, if we had had to face a war, we should 
certainly have won it. For not only is some form of So- 
cialism the only workable basis for a modem country, but 
events have now proved that some measure of Socialism, 
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at any rate, is of the first importance in giving a country 
sufficient unity to win a modem war. 

The kind of country which Britain and America are 
today, and which France was yesterday, is called a capi- 
talist democracy. We now know that this kind of coun- 
try, if it does not succeed in transforming itself in the 
very process of its resistance, falls to pieces when any 
really strong force hits it. We now know this because in 
the last few months a whole series of capitalist democra- 
cies has fallen to pieces under the attack of the German 
Nazis. Czechoslovakia, Norway, Holland, Belgium, and 
now France itself, have just been destroyed. It will be per- 
fectly clear to everyone by the time you read this letter 
that these countries were defeated, not for any accidental 
reason, nor from mere military or strategic mistakes or 
deficiencies, but just because they were, and they re- 
mained, unmodified capitalist democracies. They were 
defeated, that is to say, because they were and remained a 
kind of country which is incapable of survival any longer. 
This is not yet clear to everyone in 1940. Many people 
are inclined to say that these states were defeated simply 
because Germany had much stronger armaments than 
they had. And that is true, as far as it goes. But why did 
Germany have much stronger armaments? These capital- 
'ist democracies were, taken together, as productive as 
Germany, and could have provided themselves with 
equally strong arms. Taken together with Britain, they 
were considerably stronger. Moreover, they were quite 
heavily armed seven years before the war broke out, when 
Germany was entirely unarmed. Yet when the actual 
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fighting happened they found themselves at a hopeless 
disadvantage. It ought to be as clear to us now, as it will 
be to you in 1950, that the real reason for their defeat 
was that they showed themselves to be inherently incapa- 
ble of survival. Their lack of adequate arms when the 
necessity arose was merely one symptom of their general 
incapacity to live. 

The truth is that it is no accident whether a nation finds 
itself well armed, economically strong, and with reliable 
allies, when it needs these things. A country cannot have 
these basic sources of strength unless it has achieved a na- 
tional unity and national will to acquire or to retain them. 
In turn, a nation cannot have this national unity and will 
unless it has some common purpose, some faith, to live 
for. Now, the indispensable material basis of national 
unity and strength is a just (and, because just, efficient) 
economic system. We now know, not as a matter of the- 
ory, but as a matter of experience, that an economic and 
social system strong enough to enable a country to survive 
in the world of today must be Socialist in character. 

You will want to know what it is about Socialism which 
gives a country strength. It is this. The essence of Social- 
ism (and this is true of every kind of Socialism, from the 
worst and most distorted to the best) is that the material 
interests of the individual are subordinated to the com- 
munity. A country is Socialist to the extent to which the 
purely self-seeking, profit-seeking, interests of individual 
citizens are, by one means or another, brought under con- 
trol and subordinated to the welfare of the country. Natu- 
rally, to do this makes a country strong. In fact, a country 
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cannot be strong unless the material interests of its citi- 
zens are thus brought into its service. But this subordina- 
tipn of individual material interest to the community may 
Be a forced subordination, imposed by a tyrannical gov- 
ernment, controlled by a small minority of the popula- 
tion. In that case the Socialism which will result will be a 
forced, disfigured, distorted kind of Socialism. Even this 
forced kind of Socialism may be able to make strong the 
country which adopts it; but it will betray everything for 
which true Socialism stands. On the other hand, this in- 
dispensable subordination of the individual’s material in- 
terests to the community may be entered into freely and 
of their own will by immensely the greater part of the 
people. In that case a country will achieve genuine Social- 
ism, in which the spirit of the individual, far from being 
stunned and battered into conformity by a tyranny, will 
find a much greater freedom than it has ever found be- 
fore. For in genuine Socialism the individual fulfils him- 
self precisely by his own unforced identity with the com- 
mon weal. But for that to come about, the people must 
come to believe in something in common. The people as 
a whole must find a faith for which to live. 

Socialism, however, is not only a particular way of or- 
ganising economic life. It is, I repeat, the first great at- 
tempt to apply the scientific, truth-seeking method to the 
problem of our relationships with each other. 

This first attempt to apply the scientific, truth-seeking 
method to the organisation of human society was begun 
about a hundred years ago. It was begun by a number of 
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different men, in a number of different countries. But the 
name of Marx will always be known as that of the man 
who took the first, most difficult, and therefore most im- 
portant, steps in laying down a genuine social science: in 
establishing, that is to say, the beginnings of a body of 
ascertained knowledge about the way in which human 
society has grown up in the past, and functions today. 

Marx, Engels and their contemporaries discovered, in 
the broadest outline, how human history works. They 
started out from the simple observation that what by far 
the greater part of mankind is now doing, and has been 
doing ever since there have been men, is to produce. 
They pointed out that it was a fact which might well 
serve as the corner-stone of a science, that human life 
could not be sustained except by ceaseless work on the 
production of food, clothing, shelter and all the other 
needs of man. Therefore, they continued, is it not clear 
that human society is built upon this productive activity; 
that human society is built, in plain language, upon work? 
Have not the never-ceasing changes in the character of 
human society, which we trace from its origin in the life 
of primitive tribes right down to the complex civilisations 
of today, themselves been caused by changes in the nx>ay 
people have produced? Has not society changed with 
changes in people’s methods of work? Is not the key to 
history that each type of social system has arisen as a re- 
sult of one particular stage in the development of the 
methods by which people get their daily bread? Is it not 
clear that as men have evolved incomparably more effi- 
cient and develoned methods of nroduction. so thev have 
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been enabled to live in incomparably more complex and 
developed societies? 

But the socialists taught that there was more to it than 
that. Human history has not been a smooth, bloodless and 
pleasant ascent from primitive barbarism to complex civi- 
lisation. It has not been merely “the register of the crimes, 
follies and misfortunes of mankind,” as the historian Gib- 
bon called it. There has been an extraordinary develop- 
ment from the simple and primitive to the complex and 
civilised. But that development has been always accom- 
panied, and frequently interrupted, by frightful conflicts, 
wars, revolutions and bloody struggles of every kind. 
What has been the cause of these struggles? Why has so- 
cial evolution been accomplished in this appalling way? 

The socialist conclusion is that this has been so because 
of the clash of interest between the rich and the poor. 
As soon as men learnt how to produce more than enough 
for their own wants, communities became divided off into 
a large majority of poor people, who did nearly all the 
work, and a tiny minority of rich people, who did the di- 
recting, governing, praying, fighting, or some of whom, 
in the more developed stages as today, just nothing at all. 
(It was not wrong that this division into classes should 
have taken place. On the contrary, without such speciali- 
sation of function and division of labour no progress 
could have been made.) Now, the clash of interest be- 
tween these two classes of people, whom I have called, 
for short, the rich and the poor, is what has made human 
history into a blood-bath. That clash has been all the more 
bitter and ruthless because it has often been unconscious 
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and has almost always been uncomprehended. The inter- 
ests of the classes have clashed with especial violence 
whenever (as today) major changes in the way men pro- 
duced were forcing society into new forms. For the in- 
terests of the rich inevitably became bound up with the 
maintenance of the old form of society. The people alone, 
and they often most blindly and confusedly, were driven 
to break up the old societies and to establish the new and 
more developed societies. The more closely you study the 
epochs of human history, with their procession of reli- 
gious wars, international wars, wars of Imperial conquest, 
civil wars, with their revolutions and their counter- 
revolutions, the more you will find that this struggle be- 
tween the rich and the poor is the reality lying, often 
deeply buried, under the otherwise meaningless turmoil. 

This is the truth which socialists teach on the subject 
of human society and its development. This is one of the 
greatest truths that has ever been discovered. It explains, 
in broadest outline, what history has been about. For ex- 
ample, until this basic discovery had been made it was im- 
possible to understand what had caused the truth to be 
murdered in the ancient world; to understand why Greek 
Science was dropped dead in its tracks by the Roman 
world-rulers. The explanation which I have repeated 
above is obvious as soon as you understand the general 
principles on which social and historical forces have 
worked. But until that discovery had been made, the 
whole thing was incomprehensible. (Incidentally, that is 
why such a lot of history, as it is still taught, is, as I am 
afraid you will find, so infernally dull. It is dull for the 
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very good reason that the teachers do not [in the most 
literal sense] understand what they are talking about. 
Naturally, therefore, they can make no sense of it.) 

This discovery of the socialists about history was such 
a great one because, like all other genuine discoveries, it 
showed us how to control something by showing us how 
it worked. The physicists, by showing us how thunder 
worked instead of crouching in terror before it, have en- 
abled us to use the force of thunder— namely, electricity. 
The sociahsts, by demonstrating how the far more dan- 
gerous and terrifying forces of history have worked, have 
shown us how to use and control these historical and so- 
cial forces.^ We have not yet got control of them, or else 
this war would not be raging, and we should not be sepa- 
rated so that I had to write you this letter. But, then, the 
discovery is very new, and we have been very inept. If 
the Nazis were to conquer the world, this discovery of 
how history works would probably be lost again for hun- 

1 Your aunt Bonella, whom I saw the other day, told me that one 
of her neighbours comes in to shelter with her in air raids. The other 
night there was a thunder-storm going on at the same time as a raid. 
There was the devil of a peal of thunder, and Bonella, thinking to 
reassure her neighbour, said, “That’s not a bomb, that’s the thunder.” 
— “Oh dear, oh dear, is that thunder? I thought it was only a bomb,” 
said the neighbour, making for the nearest cupboard to hide in! She 
had been quite calm xmder the real danger of the bombs. But she was 
terrified of the almost completely imaginary danger of the thunder. 
That is a good example of how deep people’s primitive, traditional 
fears are, of how huge and heroic was the task of science in making 
people calmly study the thunder, and so learn to control it, instead of 
hiding in the cupboard from it. Now we have the still bigger and 
more heroic job of making people (and, above all, making ourselves) 
face, study and control the historical and social forces, which are 
today causing the bombing. 
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dreds of years. That is one of the most important of the 
reasons why it is worth fighting in this war. 

Socialism in practice means, then, the subordiaation of 
individual material interests to the community— in order 
that in and through the community everyone may realise 
an incomparably higher degree of freedom than has ever 
been possible before. And the underlying theory upon 
which Socialism is founded consists in the discovery of 
what have been the true motive-forces in history. For a 
comprehension of these motive-forces will alone enable 
us to control history. This we can never do unless we 
serve the truth so well that it conquers the new field of 
social relations. 



V 


Total Lying 

Socialism is the first organised attempt to use the newly 
discovered truths about historical forces for rebuilding 
human society. But it is far more difficult to tell the truth 
about human society than about natural forces. In the 
first place, the impulse to say and believe about society, 
not what is true, but what is pleasing to oneself, is im- 
mensely strong if one is rich. The rich (with, of course, 
individual exceptions) find it impossible, not merely to 
tell the truth, but themselves to see the truth, about soci- 
ety. They genuinely cannot see things from the point of 
view of ordinary people. They are too far away from so- 
cial reality to get contact with it. 

The second of the great anti-truth impulses affects not 
only the rich, but everyone else as well, in preventing a 
direct and rational approach to the study of society. This 
is the impulse to say what will please those who hear, and 
so will induce them to give up power. This impulse is the 
supreme obstacle which has to be overcome before the 
truth about human society can be told. The forces with 
which he who strives to speak this kind of truth must con- 
tend are formidable and ferocious. For today the truth 
about human society is dynamite. It is dynamite lying 
under the cherished interests, property and privileges of 
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the most powerful people in the country. Such people 
consider it literally a matter of life and death that the truth 
about the communities in which we live should neither be 
taught nor learnt. 

That is why telling the truth about human society is 
now, and always has been, a difficult and rather risky 
business. It is a business which is bound to bring those who 
undertake it into conflict with the rulers of nearly every 
country today. It is not, on the whole, in our sort of 
countries (the capitalist democracies) that those who seek 
to tell the truth about society have been seriously perse- 
cuted; it is rather that our rulers have shown their displeas- 
ure by successfully excluding such people from any share 
of power or influence. So long as they can do that, it is 
almost as effective as persecution; for it is little use just 
telling the truth, if it is impossible to make the truth pre- 
vail. 

But how, you will ask, can the rich have managed to 
do this? After all, in our kind of countries they have not 
prevented people saying what they liked. The people 
could listen; for the past sixty or seventy years they have 
been able to read. And the truth about the way human 
society and history work is as naturally acceptable to the 
people as it is unacceptable to the rich. For it is supremely 
in the people’s interests that man should at last get control 
of historical and social forces, and so be able to put human 
society on to a sane, common-sense basis. Why, then, do 
the people not seize as greedily on this newly discovered 
truth of how history works as the rich, naturally and in- 
stinctively, reject it? 
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You may well ask. The first answer is, of course, that 
some of the people do just this. Large sociahst or commu- 
nist movements of one kind or another exist in many parts 
of the world. But the explanation of why all the people 
do not find their way to the truth about the social system 
is different, and much more complicated. In the first place 
it is because the rich take good care not merely to avoid 
teUing, or for that matter themselves knowing, the truth 
about society. They take good care not merely to exclude 
from power and influence all those who are telling such 
truth, but they also take immense trouble themselves to 
tell an enormous and complex system of lies and confu- 
sions and half-truths about society. In other words, they 
make the most determined and persistent efforts to con- 
fuse and to control the minds of the people. And to an 
important extent they succeed. They twist the minds of 
the people so that an immense wall of prejudice stands 
between the people and the truth; so that the people too 
have the utmost difficulty in coming to the truth; so that 
the truth, which is in any case an austere thing, becomes 
unacceptable to the people also; so that the people them- 
selves will reject the truth, and there will be little need 
for the rich to keep it from them. 

It is this active twisting of the minds of the people by 
their rulers which produces the very worst features of the 
life of our times. For it is out of this process that the op- 
portunity of Fascism has arisen. This is how it happens. 
Men like Mussolini and Hitler seek power with an inten- 
sity and violence of purpose which are almost unimagina- 
ble. Forty or fifty years ago they would have sought it 
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quite simply by saying things that would have pleased the 
rich in the hope that the rich would employ them in posi- 
tions of power and influence. But things are more compli- 
cated today. Because the capitalist system is becoming 
more and more unworkable, and is bringing greater and 
greater disasters on us, the power of the rich is not unchal- 
lenged. The people are restive. In the countries where the 
worst disasters have happened, the road to power lies 
through pleasing, not only the rich, but, if possible, the 
people also. But the quickest road to -power lies through 
pleasing the people as they are, after the years of mental 
twisting at the hands of the rich. This is how Hitler, for 
example, has got power in Germany. Hitler has never 
tried to say what was true. He has considered only what 
would be acceptable to the maximum possible number of 
people, and so would bring him to power. 

One of the most important and deadly aspects of the 
rise of Fascism is that a quite new intensity of lying has 
appeared in the world. For the reasons just given, there 
is, and there always has been, great and persistent lying 
about social questions in every country which is domi- 
nated by the rich. For the rich can only maintain them- 
selves in power by a combination of force and deception. 
And in our kind of countries deception has been much 
their more important weapon. But this attempt on the part 
of the rich to keep us controlled and confused has, hith- 
erto, always been met by a sturdy effort on the part of 
the people and their spokesmen to get at the truth. Nor 
have the rich attempted directly to suppress the people’s 
struggle for the truth. Thus the spokesmen of the rich 
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have themselves had to have a certain regard for the truth, 
since any too obvious lie would be quickly exposed by the 
popular voices, which have always succeeded in making 
themselves heard also. 

But when once a country falls under Fascism all this is 
ended. The people’s voices, which challenge the spokes- 
men of the rich, are suppressed. The lies of the Govern- 
ment and the rich become the only words which break 
the silence of the subjected peoples. This i^otalJlying. 

The Nazis in particular have abandoned all attempt to 
tell the truth. Never before in all history has this been 
done so whole-heartedly. The Nazis have wholly sacri- 
ficed truth to their ravening appetite for power. They 
have set up a kind of government which is maintained by 
highly expert lying to an extent never known before. 

Lying on this scale, total lying, lying in which the liars 
think solely of what will increase their power, and not at 
all of what is a true description of reality, is a most for- 
midable thing. It is itself a kind of force; it is a raping 
force, applied to men’s minds instead of to their bodies. 
It can succeed in controlling the actions of millions of 
men. 

This total lying does something to the people whom it 
controls. Perhaps it produces an actual physical change in 
the grey matter in their heads, a change which we could 
detect and measure if we had sufficiently subtle methods 
of investigation. Prolonged exposure to total lying may 
well damage, in the end irreparably, the finer inter- 
connection between the brain-cells, so that the brain be- 
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comes incapable of some of the highest and most difficult 
of its activities, such as the exercise of independent judg- 
ment. Total lying, as it is practised by the Fascist govern- 
ments, is a kind of loathsome brain surgery. Men’s faculty 
of independent judgment, which has become inconven- 
ient to their rulers, is cut out. 

Such political brain surgery can be extremely effective. 
It may cure the confusion and indecision which lack of 
leadership may have allowed independent judgment to 
cause. For an essential characteristic of total lying is that 
no contradictory views whatever can be expressed. The 
people are never permitted to compare two contradictory 
assertions about anything and judge for themselves which 
is the nearer to reality. In this way it is possible to make 
people do almost anything. But when you have made 
them do it, they have ceased to be quite people. They have 
become simpler, coarser, less developed types of organ- 
isms, capable of responding to direct orders alone. Fascist, 
or total, lying amounts to a method of forcibly condition- 
ing people in such a way that they will never even desire 
to disobey the government. It is a systematic attempt to 
reduce men and women to the level of childhood; to train 
them to follow blindly any leadership that is given to 
them. 

The service of the truth is utterly incompatible with 
this attempt. It is an indispensable aspect of the service of 
the truth that every man shall be free to seek the truth 
for himself. For those who serve the truth will never com- 
mit the arrogant crime of claiming that they are in exclu- 
sive possession of the truth. The truth is an ideal to which 
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man never attains, but towards which he struggles, and 
•by his struggle redeems the world. Only those who pre- 
tend that they have monopolised the truth will dare to 
suggest that they have the right to shut olF mankind from 
opinions contrary to their own. Hence the opposite of 
Fascist, or total, lying is not some equally exclusive 
dogma, labelled “the truth,” but the principle that every 
man is free, in the ultimate resort, to seek the truth in his 
own way. 

All this does not mean, however, that it is right to leave 
people “free” from the best teaching, guidance and lead- 
ership which are available. If those men and women who 
show themselves, in the incomparably varied and search- 
ing processes of life itself, to be the most intelligent, vig- 
orous, public-spirited and far-seeing— who show them- 
selves, in a word, to be leaders— are prevented, by a fatal 
misunderstanding of the necessities of social life at the 
present stage of human development, from actually teach- 
ing, guiding and leading the community, then stagnation 
■and confusion will result. It is fatal to allow the right of 
independent judgment in the last resort, to result in a 
paralysis of leadership. For men will always choose even 
the tyranny of total lying rather than the agony of stag- 
nation and confusion in which a paralysis of leadership 
must result. 

The horrible abuse on the part of the Nazis and Fascists 
of the indispensable function of guidance and teaching; 
their deliberate blinding of the people by means of total 
lying, tends to drive us, by reaction, into denying the 
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need for any teaching. Such a reaction would be a fatal 
error. An immense gulf is set between the Fascist method 
of training, or conditioning, men by means of total lying, 
and the training of men by means of genuine teaching. 

True leadership and training are often called education. 
But both methods use education, only the one teaches 
nothing but what the government thinks it convenient 
that the people should beheve, while the other teaches 
people to attempt to recognise truth for themselves. Both 
are methods, in a word, of training human beings. The 
question at issue, therefore, is whether training, which is 
indispensable, is or is not to be a training in the duty of 
seeking the truth. I have not seen the difference between 
these two sorts of training better put than by a Cambridge 
professor, I. A. Richards, speaking last summer in Chi- 
cago. He said:— 

“We may either train our successors by the methods 
appropriate in teaching tricks to dogs— deprivation, ex- 
clusion of alternatives and thought-provoking explana- 
tions, quick reward and sharp punishment, and drill— 
I sometimes wonder how much Goebbels learned from 
Pavlov— or we may educate them to be free citizens. 
. . . The first way is much easier. You kill off those 
who won’t learn, as we have seen in Poland and Czecho- 
slovakia and will soon be seeing in France. The other 
way is harder and it takes the whole human being in an 
endeavour which is humanity growing more human. 
At the moment, whether it can continue at all any- 
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where in our century depends on something I can 
scarcely speak about here, the willingness of the men 
and women of England to keep on dying for it.” 

My considered view is that it is well worth while that 
some tens of millions of people here should stand the risk 
(it is, after all, quite a small risk) of being killed in order 
that some millions of children, including you, should have 
the chance of the second, or human, kind of training in- 
stead of the first, or dog, kind of training. 

But, having said that, it is at once necessary to call your 
attention to the words, “the chance of the second, or hu- 
man, kind of training.” Because most people in our kinds 
of countries do not actually get much of the human kind 
of training at all! (You may be in that position your- 
selves.) It is reserved for the rich. It is so reserved, not 
quite exclusively, and not quite so exclusively in America 
as in Britain, but yet on the whole pretty effectively. So 
you see it isn’t a clear-cut case of I and everybody else 
here fighting for “the right” against “the wrong,” or for 
“the truth” versus “the lie.” Our enemy is wrong and tells 
lies. But he and we have the greatest lie of all in common: 
the lie that the good things of life are equally open to the 
rich and to the people. So even in the context of the kind 
of training people are going to get, both in childhood and 
afterwards, what we are fighting for is not the preserva- 
tion of our countries because we think they are all right 
as they are; what we are fighting for is the possibility to 
make them into the right sort of places. But that is 
enough. It is enough for me, at all events. I, for one, would 
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fight on indefinitely if only in order to prevent you two 
getting the kind of training which you would get in a 
world which the Nazis had conquered. I would fight on 
indefinitely to prevent that, even if there was only a 
chance— and there is only a chance— of your getting a rea- 
sonably good education of the other, or human, kind. It 
seems to me to be worth while to do so. 



VI 


We Do Not Yet Serve the Truth 

When our Government denounces the lying of the Nazis 
and Fascists, it implies that nations such as Britain, or 
America, are today fit to be champions of the truth. 

I suppose the Minister of Information would not deny, 
if you pressed the point, that the British Government, for 
instance, sometimes told lies. But yet, by and large, he 
would claim, the British Government, and governments 
like it, did try to serve the truth, and so had the right to 
denounce the Fascist, or total, liars. But this claim is not 
justified. It is true that the attitude of such countries as 
ours to the truth is different from that of the Nazis and 
Fascists. But it is not a wholly creditable kind of differ- 
ence. 

The Nazi Government is fundamentally pretty frank 
about its lying. It has consciously and explicitly aban- 
doned the service of the truth. The truth for a good Nazi 
has become that which will help Germany to conquer the 
other peoples of the world. For him there is no other kind 
of truth. If the Nazi Government decided that it would 
help the cause of German conquest to allege that twice 
two made five, then the whole German Press and wireless 
would be devoted to announcing this discovery, and 
mathematics could go and hang itself. If it was decided 
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that it would help Germany to conquer to announce that 
it was wicked for parents to love their children, then the 
German Press and wireless would be devoted to announc- 
ing this discovery, and to denouncing those parents who 
indulged in the unnatural vice of loving their children. 
And the Nazis in their more theoretical, as opposed to 
popular, pubHcations would agree that these “new dis- 
coveries” about mathematics and family life were in- 
tended simply and solely to strengthen Germany for 
conquest. The question of whether it was or was not an 
accurate description of reahty to say that twice two made 
five, or that it was unnatural for parents to love their chil- 
dren, simply would not arise. The truth for the Nazis is 
what makes Germany strong for conquest, nothing more 
and nothing less. 

The attitude to the truth of such Governments as those 
which have ruled Britain during the past ten years, for 
example, is different. They never abandoned the claim to 
serve the truth. But their utterances and actions belied 
them. What they did and said was designed, not, as a 
matter of fact, so much in order to strengthen Britain for 
conquest, as in order everywhere to strengthen the power 
of the rich. They pretended to be serving the truth, by 
giving the most accurate description possible of reality, 
when in fact they were merely protecting the interests 
of the rich. This hypocrisy became so bad that it has 
driven some people actually to prefer the total lying of 
the Nazis, as somehow more frank and open, to the hy- 
pocrisy of the capitalist democracies. There was some- 
thing peculiarly pretentious and hypocritical about the 



52 A FAITH TO FIGHT FOR 

way in which recent British Governments, for instance, 
pretended, during the nineteen-thirties, that they regarded 
the League of Nations as an instrument for preserving the 
peace, when all their subsequent actions showed that they 
regarded it as a not very effective instrument for pro- 
tecting the interests of the rich. 

All the same, it is hasty thus to prefer the Nazis’ frank 
abandonment of the truth to the hypocritical betrayal of 
the truth by the governments of the capitahst democra- 
cies. It has been said that hypocrisy is the tribute paid by 
vice to virtue. The very stealth by means of which our 
recent governments abandoned the attempt to serve the 
truth, in favour of a fanatical service of the rich, reflected 
the fact that in our sort of countries the ideal of the truth 
has not been abandoned by the people. And this is an im- 
mense thing. It means that our people’s independence of 
mind has not been subdued. It means that we have not 
let any government batter and bludgeon us into a pas- 
sive, animal acceptance of that government’s own de- 
based standard of what is the truth. It means that there 
still springs up in our hearts a genuine and spontaneous 
faith in the truth, which is outraged by the organised ly- 
ing of governments. And it also means that the basic con- 
ception, or standard, of truth, as the most faithful inter- 
pretation of reality which is possible at any given time, has 
not disappeared from the minds of our rulers either, how- 
ever terribly they betray that standard. These two factors 
have caused extremes of hypocrisy on the part of our re- 
cent governments. But they speak of hope for us. 

In the last resort, however, the question of which is 
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worst, the frank disavowal, or the under-cover betrayal, 
of the truth is not important. For, even if we consider (as 
I do) that the Hp service which our types of governments 
have paid to the truth is a sign that the people are funda- 
mentally sound, yet it is certain that such hp service will 
not suffice, as a faith to pit against the Nazis. You cannot 
fight a he with a half-truth. You wih never overcome total 
lying except by a total service of the truth. And our exist- 
ing types of societies are inherently incapable of such un- 
qualified service to the truth. 

They cannot give it because of a cancer at their roots. 
That cancer springs from the fact that they are capitalist 
democracies. It is not difficult to say what is wrong with 
capitahst democracies. In them you may vote as you hke; 
but you must work as the boss teUs you. You may choose 
your member of Parhament; but your employer chooses 
you to work for him— if you are given a chance to work at 
all. Democracy promised hberty, equahty and fraternity. 
Capitalism developed exploitation, poverty and coercion. 
Just as the absolute rights of property have stood between 
us and getting enough of the ’planes, the guns, and the 
tanks, with which to defend ourselves against the Nazis, 
so too it is the lies which our governments have to tell, in 
order to defend property rights, which prevent us match- 
ing our truth against the Nazi lie. 

How can we hope to survive unless we begin to cut out 
this cancer? In a sense we do stand for the truth, for we 
have not, like our enemies, committed the ultimate sin of 
denying even the attempt to serve the truth. But we have 
defiled the truth which we still claim to serve. We have 
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defiled the truth with our pretence that we have already 
achieved equality and liberty, when, in fact, we have 
slackened even in the struggle to achieve them. We have 
utterly forgotten how rigorous a business it is to serve the 
truth. 

Now the issue is squarely before us. Are we as serious 
in our service of the truth as are the Nazis in their service 
of an all-subjugating Germany? As yet we are not. The 
German Government has dared to impose much more 
serious burdens on the German people, including the Ger- 
man rich, than our Government has dared to impose 
upon our rich. Not until we show ourselves as passionate 
and fanatical servants of the truth as the Nazis are pas- 
sionate and fanatical servants of German conquest shall 
we begin to prevail. And that means, above all, a serious 
limitation of the property rights and incomes of the rich 
of Britain. Until we show that we are becoming a new 
kind of country, we shall remain incapable of making the 
truth into our cause. And yet cannot the blindest of us 
see now that that cause is alone worth fighting for? Can- 
not the blindest see that this is the only cause in which our 
peoples will in the end be willing to fight and die? Those 
members of our present Government who cannot see this 
must give place to other men who can. It is too late even 
to attempt to match the Nazi idolatry of an all-conquering 
Germany with an opposite idolatry of an all-conquering 
Britain, or an all-conquering America. The British and 
American peoples are too mature for that. We know that a 
war of that kind could mean no more than the empty vic- 
tory of this Empire over that Empire: the meaningless 
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triumph of yet another conqueror of his fellow-men. We 
will not die in such a cause. An attempt to make us do so 
will result in the Nazis meeting no effective resistance 
and so conquering the world. 

That would be an all-destroying disaster. But it will 
happen unless the British and American peoples take for 
themselves a cause for which they will find it in their 
hearts to fight. If they do not succeed in making such a 
cause their own, they will grow feeble and indifferent. 
Moreover, the truth will not become our cause by means 
of any amount of claiming that it is ours. It will be ex- 
clusively by means of what we do that we shall become in 
fact, and not in words, the champion of the truth. Time is 
most certainly not upon our side in this matter. Unless 
soon we begin to become a new kind of community, we 
shall not survive. 



VII 


Need We Bother About Truth? 

There is another opinion about all this. Some people be- 
lieve that what they would probably call “all this fussing 
about truth,” or about any other moral principle, is beside 
the point. 

Such people would say something like this: “You have 
just admitted that by far the greatest enemy of the truth 
in the world today is the power and privilege of the rich. 
You have agreed that again and again in history the truth- 
seeking, scientific attitude to the world has been mur- 
dered by the rich because it had begun to undermine their 
power. You have stated that Marx’s discovery that this 
was the cause of the shattering setbacks suffered by hu- 
manity is one of the supreme scientific discoveries. You 
have stated that, unless we grasp the significance of this 
discovery, we are certain to betray the truth ourselves. 
Don’t you see that not only does the truth stand no chance 
unless the vested interest of the rich in its suppression is 
overcome, but that if and ^hen the ponver of the rich has 
been overcome^ the truth avill automatically prevail? Not 
only is the power of the rich a deadly enemy of the truth; 
it is the only enemy of the truth. Once you have abohshed 
the power of the rich, men will naturally, easily and di- 
rectly find more and more of the truth by means of a 
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Study of both nature and society. In a socialist society 
there will be no impulse or temptation to do anything else 
but tell the truth; governments, for example, will have no 
object in distorting or suppressing opinion in any way. 
Therefore all this talk about the service of the truth as 
one of the foundation-stones of a faith by which to live, is 
nonsense. All that matters, in order that the truth shall 
prevail, is that the power of the rich should be broken. 
Unless this is done, the truth is bound to be murdered 
again. If this is done, nothing more is required.” 

I believe that the first of these propositions is correct, 
but not the second. Unless the power of the rich is abol- 
ished, the truth will once again be murdered. But it does 
not follow that when the power of the rich has been abol- 
ished the truth will automatically prevail. For the vested 
interests of the rich are not the only enemy of the truth. It 
has not turned out to be the case that it is the power of the 
rich alone which makes it difficult for men to tell the 
truth. There are other impulses which prevent men giv- 
ing the most accurate interpretation of reality of which 
they are capable. 

One of these impulses is, I repeat, those primitive fears 
which for centuries upon centuries prevented the study of 
natural forces. These fears have been partly overcome in 
such countries as Britain and America. But they still exist, 
and will continue to exist for a very long time. They do 
not today constitute an insurmountable obstacle to the 
study of nature, to science in the narrower sense of that 
term (though there still exist in many countries organised 
anti-scientific tendencies in some of the religious denom- 
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inations). But this primitive fear, which drives men to 
thinlr and say, not what is true, but what they wish to be 
true, still constitutes a most formidable obstacle to the 
study of the truth about human society. No one who has 
practical experience of pohtical work should be able to 
doubt that this impulse is there, and that it cannot be ex- 
plained away by saying that it is merely due to the hold of 
the rich over men’s minds. The truth about human society 
is an inherently hard fact to face. It is a fact as hard for us 
to face today as the truth about natural forces was hard 
for our ancestors to face. It was hard for primitive man to 
face the fact that natural forces were not the manifesta- 
tions of gods and goddesses who could be propitiated, but 
were events which could not be influenced or controlled 
except by achieving the seemingly impossible task of un- 
derstanding them. So today, in the period of the dawn of 
our understanding of social and historical forces, it is in- 
herently hard for us all, including the majority of the 
people themselves, to face the fact that the-havoc caused 
by these forces is not due to the wickedness of this man 
or that man, or the mistakes of this or that government. 
We are all powerfully tempted to suppose that the world’s 
catastrophes are due to such personal mistakes because, if 
they are, we may hope to see our troubles remedied by 
better men or wiser governments. But if our troubles are 
the result of the whole structure of present-day human 
society, we have to face the fact that they can only be 
remedied by means of the double achievement of first 
understanding, and then reconstructing, our whole social 
system. How can it be denied that there is a natural and 
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inevitable reluctance to face such a truth as that? It is a 
reluctance which the rich can, and do, exploit; but it is 
there, and it will remain there for a long time yet. 

If men have an inherent difficulty in facing the truth 
about society, then it is still necessary, for this reason 
alone, to found our faith upon the service of the truth. 
The struggle against the vested interests of the rich is only 
part, though an indispensable part, of the struggle -for the 
truth. And it will be found that it is impossible to win the 
struggle against the vested interest of wealth, except as a 
part of the struggle jor the truth. 

But there is another, and still more important, reason 
why we must found the first part of our faith upon the 
service of the truth. The second enemy of the truth is not 
lies, but power. Now, the power of the rich is merely the 
main contemporary form of power. There can be other 
forms of power. Power and wealth have usually been 
bound up with each other, but they are not the sdme 
thing. There can be power without wealth— as in the case 
of an army, for instance. And this kind of power without 
wealth may also be the enemy of the truth. 

This question is of great practical importance, because 
the indispensable struggle against the rich cannot possi- 
bly be waged without the organisation of this other sort 
of power. The power of the rich can only be overcome 
by the counter-power of the people. The Labour move- 
ment is the form in which this people’s counter-power 
is organised. Experience has shown that the necessity to 
organise this people’s power provides a new impulse, or 
temptation, to men to desert the truth. The organisa- 
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tion of the people’s power, indispensable as it is, pro- 
vides a new temptation to think and say, not what is 
true, but what we judge wiU be pleasing to our hearers. 
In such circumstances everyone is under temptation to 
please, not the rich, but those who hold effective control 
of the power which has had to be organised in order to 
overcome the power of the rich. By saying what is ac- 
ceptable to those who control power, instead of giving the 
most accurate interpretation possible of reality, men can 
gain influence, favour and personal power for them- 
selves. Moreover those who themselves control the peo- 
ple’s counter-power wiU be under temptation to desert 
the truth for the sake of any lie which wiU help to main- 
tain them in power. It is to blind oneself to aU human ex- 
perience to suggest that these temptations wiU not con- 
tinue to operate, as deadly enemies of the truth, for long 
after the power of the rich has been overcome. 

To suppose that they wiU not involves the view that 
those who control the people’s power wiU, neither during 
the struggle with the rich nor after it, have any interests 
which wiU conflict with the service of the truth. Now, 
this view is based on a vital truth; nevertheless, it is so 
great an over-simplification that, in practice, it amounts to 
a disastrous error. It is perfectly true that those who con- 
trol the new people’s power wiU not have the fatal, mur- 
derous, vested interest in the suppression of the truth 
which is held by the rich. That is why the abolition of the 
power of the rich is indispensable. But to jump from this 
to the conclusion that henceforward no one will have any 
interest which will conflict with the truth; that conse- 
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quently men will experience no impulses or temptations 
to depart from the truth; and that it is, therefore, beside 
the point to uphold the service of the truth as one part of 
a faith by which to live, and for which to fight— to jump, 
I say, to some such conclusion as this is catastrophic non- 
sense. 

We should be in a position to settle this question upon 
the basis of the twenty years’ experience of the Soviet 
Union. For there the power of the rich was broken. 
Therefore we should be able to say definitely whether or 
not the anti-truth impulses disappear automatically when 
that happens, making any further conscious effort to serve 
the truth unnecessary. But, unfortunately, the facts about 
Soviet political development in this, and other, respects 
are so violently in dispute, and I, for one, have found it so 
prohibitively difficult to assess the evidence, either by 
means of the visits which I have made to the Soviet Union 
or by means of a study of the literature on the subject, 
that I must tell you at once that I cannot base any conclu- 
sions on this evidence. 

There is no doubt that a struggle for power has gone 
on within the organisations of the Russian people’s power, 
and that in this struggle the weapon of lying has been used 
to the full. Trotsky, Bukharin, Kameneff, Zinoviev and 
many other leaders of the Russian Labour movement, 
from time to time, and in different combinations, con- 
ducted a most intense struggle for power against Stalin 
and his associates, for example. Nor do I doubt for a mo- 
ment in the course of that struggle that they used lying as 
total as it is possible to conceive of; nor that there was 
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lying on the other side of the struggle also. At first sight 
this experience would seem to prove conclusively that it 
is indispensable to carry on the struggle for the truth after 
the power of the rich has been broken. But it may be ar- 
gued, and is argued, that this is not so. It is argued, by all 
members of Communist parties, for instance, but also by 
many other Marxists, that these struggles within the Rus- 
sian Labour movement have been merely the reflection of 
the fact that the power of the rich in Russia was not finally 
broken in 1917. It is argued that it is the influence of the 
Russian rich, formidably supported by the still unbroken 
power of the rich of the rest of the world, which has 
caused these terrific, and infinitely costly, struggles within 
the organisations of the Russian people. This same justi- 
fication can be, and is, made for the undoubted fact that 
the Soviet Government, in the course of these internal 
struggles, has built up a monopoly of information and 
propaganda which appears to resemble that of the Fas- 
cists. It is said that this rigid control of opinion has been 
an indispensable weapon in the struggle with the forces 
of the Russian rich, formidably supported from without; 
that, lacking such a control, the power of the Russian peo- 
ple would inevitably have been overthrown. 

This argument must not be hastily dismissed. Clearly 
the desperately threatened vested interests of the rich 
peasants played a most important part, for example, in 
the deadly struggles which rent the Communist party of 
the Soviet Union between 1928 and 1938, and which led 
to conspiracies, wrecking, murders, attempted risings, 
purges, serious economic difficulties, the trials and the 
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executions. Equally clearly the unrelenting hostility of 
the governments of the rest of the world, which are still 
controlled by the rich, has been a potent influence caus- 
ing these desperate struggles for power in Russia. But, 
even if it were agreed that these factors were sufiicient to 
account for what has happened, aU that would be dem- 
onstrated would be that a struggle for power, in which 
the weapon of lying will inevitably be used to the full, 
will continue long after the power of the rich appears to 
have been broken. Consequently, the struggle for the 
truth will be, for as long ahead as we can see, indispensa- 
ble, if the world is not to sink into filth. To suppose other- 
wise is to fall into the error of regarding the breaking of 
the power of the rich as something which can be done 
once and for all at a particular decisive moment. But it 
will require a whole historical period to break the power 
of the rich. The process will be an extremely complex and 
diversified one. During this epoch of intense and terrible 
struggle it will be ten times more necessary than ever that 
we should strive as never before to uphold the standard 
of the truth. For if we do not, then, when the power of 
the rich has been finally and irrevocably broken, we shall 
find that the cost has been so overwhelmingly high that, as 
in the case of the abolition of slavery and the coming of 
the dark ages, it will be hard to say whether mankind has 
gained or lost. 

It may be that ultimately, when the economic and social 
life of the world has long been organised on a fully co- 
operative basis, no one will have any interest in the sup- 
pression of the truth, because no one will have any inter- 
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est in acquiring or retaining power over his fellow-men. 
But the actual epoch ahead of us is one of intense struggle, 
in which the question of power is at issue every moment. 
And it is a great mistake to think that the question of 
power reduces itself to the question of the power of the 
rich or the power of the people. Things are far more com- 
plicated than that. Around and across that central struggle 
for power between the rich and the people many other 
struggles for power— struggles for power within the peo- 
ple’s own forces, for example— go on, and will inevitably 
go on for a very long time yet. The people’s power, which 
must be organised in order to prevent the rich from mur- 
dering the truth, -will not be automatically and imme- 
diately free from the abuses which power has always 
hitherto carried with it. 

This obvious fact has led some people, called anarchists, 
to oppose organising a people’s power in order to over- 
come the power of the rich. This is the worst sort of fool- 
ishness. It is absolutely necessary for the people to or- 
ganise their own power. But they will be disappointed 
and deceived if they suppose that all the dangers and 
problems of power will automatically disappear in the 
case of their own power. For a long time to come after 
the vested interest of the rich in the suppression of the 
truth has been abolished, men will be tempted to seek 
power at the expense of truth. Therefore the conscious ef- 
fort to serve the truth will stiU be necessary as one of the 
two corner-stones of a faith which alone can save the 
world. 

We may say, if we like, that this necessity will arise 
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merely from the defects in men’s nature left over from the 
long centuries during which we have lived under the dis- 
torting power of the rich. It may be so. It makes little dif- 
ference. The fact remains that for us, in our day, and so 
far ahead as it is useful to think about, the temptation to 
deny the truth in order to win or hold personal power 
and favour will still be there: and, unless the world is to 
become a hell, this temptation must be fought. If the ideal 
of the service of the truth is abandoned in the course of 
the struggle to overcome the power of the rich; or if that 
ideal is dismissed as a meaningless distraction from the real 
task, then, after the struggle has been won, the truth will 
not automatically prevail. The people’s struggle must be 
waged in the name of the truth. It will be waged ten times 
more effectively if it is waged in the name of such a faith. 



VIII 


The First Fart of a Faith 

Our defeat or victory in this war turns on whether we, in 
time, begin to serve the truth. And, conversely, our vic- 
tory or defeat will decide whether the very conception of 
the service of the truth is, or is not, to perish from the 
earth. 

We have only to read history to see what the world 
will be like if we allow the Nazis to destroy that truth- 
seeking method of thought and work upon which all the 
real achievements which man has ever made have been 
based. In this sense people are justified when they say 
that the future of humanity depends upon the issue of this 
war. It is true that our victory will do no more than keep 
alive the possibility of continuing the never-ending strug- 
gle for the truth. But that is enough; if that were the only 
stake— which it is not— it would be a thousand times worth 
fighting for. For the total victory of the Nazis would end 
the very struggle to serve the truth, certainly in our part 
of the world, and possibly throughout the world, and for 
centuries of time. That struggle, in the epochs when it was 
going forward, made possible godlike achievements for 
mankind; despairing ages of darkness and retrogression 
occurred whenever it was being beaten back. 

66 
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Nor is it difficult to understand how total lying, such as 
the, Nazis practise, in the end abolishes the very concep- 
tion of truth and falsehood. In such conditions truth be- 
comes, I repeat, nothing more than what the government 
says. Falsehood becomes nothing more than what the 
government denies. When things get to that point a sys- 
tem based upon total lying is bound to show weakness. It 
is always the grand object of governments, and those 
whom they represent, to stay in power. Truth for them 
becomes anything which will keep them in power. False- 
hood becomes anything which might tend in any way to 
threaten their power. When you get as far away from 
reality as that you begin to destroy yourself. Reality is 
avenged on you. For not only your duped people, but you 
yourself, cease to be able to describe, see or understand 
reality in any way. The whole of human society becomes 
a nightmare, and it will finally break down. 

Unfortunately for those of us who have to fight it, the 
society which the Nazis have established in Germany has 
by no means lost contact with reality to that degree. Hit- 
ler and the Nazis have one simple, primitive, but quite 
definite, criterion of truth and falsehood, besides that of 
what will keep them in power. For the Nazis, I repeat, 
truth and right are what will increase the power of Ger- 
many and enable her to subjugate other peoples: false- 
hood and wrong are what do not serve this end. Now, 
this conception of truth is far enough away from real- 
ity to make life into a hell on earth, not only for non- 
Germans, but for many Germans also. For the truth con- 
sists no more in that which will increase the power of 
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{jermany than it consists in that which will increase the 
power of Britam or America. But we must face the fact 
that this Nazi standard of truth— this Nazi faith— does pro- 
vide some sort of objective standard by means of which 
people can guide their conduct. It provides the simplest, 
lowest, most primitive, most tribal, sort of faith, or stand- 
ard of the truth, which men have ever used. It is a stand- 
ard much lower and more primitive than those which 
have been provided by the great religions. But, such as it 
is, it does provide a point of union and strength round 
which the Nazis can mobilise the German people. It is by 
the use of this standard that a measure of restriction on 
the property rights of the rich was achieved in Germany. 
In fact, if you examine any of the eflScient, intelligent and 
apparently benevolent things which the Nazi government 
has done (and there have been such things) you will find 
that they all, without exception, have been done in order 
to make Germany strong for conquest. 

This is easy to see in the case of by far the greatest re- 
form which the Nazis accomplished before the war— 
namely, the abolition of unemployment. The Nazis did 
not abolish unemployment for the sake of freeing every 
German worker from the vile injustice of being denied 
the opportunity of productive labour; they abolished un- 
employment as a by-product of their programme for the 
super-rearmament of Germany for conquest. They were 
able to abolish unemployment (for to do so involved the 
above-mentioned restriction of property rights) because 
they believed in something (i.e., conquest) more than 
they believed in property rights. Again, in so far as the 
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German government has built sound houses for the Ger- 
man workers and given them attractive holidays, etc., it 
has done so, not for the sake of the workers, but because 
it considered that these things would strengthen Ger- 
many. 

The Nazis have been able to do things which have 
seemed like miracles to the outside world because they 
have believed in something: they have had a faith. It has 
been a primitive, low kind of faith. But it has been a faith. 
And any faith is stronger than no faith. But such a low, 
irrational kind of faith as the behef in the mission of the 
Germans to subjugate the other peoples of the world 
must, at the very least, arouse a counter-faith of those 
other peoples; it must arouse in them the counter-faith 
that it is not their mission to be subjugated by Germany. 

Such a refusal to be conquered is our first, indispensa- 
ble, natural, healthy reaction to the Nazi faith. But in itself 
it is not enough: by itself it can do no more than dem- 
onstrate the innate self-contradictions of the Nazi creed. 
It will do this by the simple demonstration that two can 
play at that game. But for a faith to five by we must 
have something more. Almost any other faith, when we 
get one, wiU prove itself better, higher, and therefore 
stronger, than this Nazi nation-worship. 

The Nazis and Fascists are building a hell-world by 
means of this debased conception of the truth as anything 
which wiU strengthen the nation. For any other purpose 
than that of national conquest truth has ceased to exist in 
the Fascist countries. Let me give you two instances of 
what I mean, the first from Italy. Marshal Balbo, one of 



yo A FAITH TO FIGHT FOR 

Mussolini’s chief lieutenants, was recently killed in North 
Africa. The Italian Government announced that he was 
killed in an air battle with British aeroplanes. After his 
death every Italian newspaper extolled Balbo as a supreme 
Fascist hero. The Italian government lauded him to the 
sides. He was held up as a model to Italian youth. But it is 
almost certain that Balbo was not shot down by British 
aircraft at all, but was murdered by the Italian govern- 
ment itself because he was opposed to fighting the war on 
the side of Germany. 

This murder of Balbo was merely one example of a 
whole series of occurrences of the same kind. It is in the 
nature of the simation that we do not know exactly what 
happened in these cases— as I say, the very idea of what is 
true, in the sense of what has actually happened, has dis- 
appeared in the Fascist countries. 

Another instance is afforded by the case of the Ger- 
man General Fritch. It is fairly clear that his death was 
arranged for in one way or another by the German gov- 
ernment. These are two cases in which when, even after 
the man has been murdered by the government, the lie 
that he is a national hero is still kept up. Judicial murders, 
by which employees of the government, from the top to 
the bottom, suddenly lose favour, disappear, and are 
either killed or permanently imprisoned, are everyday 
things. I am not talking about the humanity or inhuman- 
ity of this, or what causes it. But think of the effect that 
such murders must have in destroying the people’s sense 
of reality, in abolishing the very idea of truth and false- 
hood in men’s minds. For instance, amongst at any rate 
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the immediate Italian garrison in Libya it must have be- 
come known that Balbo, far from dying a hero’s death in 
air combat, had been coldly murdered by the Itahan gov- 
ernment. But it is more than any Italian soldier’s, or civil- 
ian’s, life is worth to say so. The very conception of a 
man judging for himself, and concluding that this thing 
is true and that thing is false, is destroyed. And once that 
has happened, what hope can there be for any one of us.^ 

Indeed, we know from experience that, once that has 
happened, there is no hope for the men to whom it has 
happened. The world has been without the possibility of 
private judgment often enough before. It has been in 
that condition more often, and for longer periods, than it 
has been in the condition which men usually call “free- 
dom,” such as my generation has known and such as I will 
fight for you to know. So we know that the total destruc- 
tion of private judgment leads to a dead, hopeless, point- 
less existence in which there really is nothing to five for. 

I am well aware of how little private judgment most 
men are able to exercise even in Britain and America. But 
for that Httle it would be a thousand times worth while to 
fight, if need be for ever. It would be worth while to fight 
for that little even if we did not believe in the possibility 
of steadily increasing our opportunity for private judg- 
ment. For without it men and women become not quite 
men and women. Therefore the personal consequences to 
ourselves, by way of enslavement to the Nazis, would, 
from a historical point of view, be the least important ef- 
fect of our total defeat. A total Nazi victory over all Eu- 
rope would be one of those extraordmary and catastrophic 
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turning-points, which have occurred once or twice be- 
fore in history, in which whole centuries of human prog- 
ress and achievement are lost in a year or so. It is much 
better that we should go on fighting indefinitely rather 
than that you and other children should grow up into a 
world from which the very concept of the truth and its 
service has been extirpated. Moreover, for once in a way, 
we civilians, writers, speakers and the like have a right to 
say this sort of thing. In aU former wars the trouble was 
that when writers said that they would fight on for ever 
rather than yield, they meant, if they were civilians, that 
they would rather that their country’s troops should fight 
on for ever rather than yield. But this time we in London 
are having the good fortune to have the matter put to a 
personal test. At the moment living and doing A.R.P. 
work in London (although, as war risks go, it is a very 
small risk) is a participation in the war comparable to, say, 
that of troops, out of the line, experiencing a light bom- 
bardment. Therefore one is, to some extent, in a position 
to say from personal experience whether or not it is worth 
while to fight on. And it is. Only those people who are at 
least half Nazis themselves can doubt that it would be 
worth while for every single building in London to be 
destroyed rather than to allow the Nazis to have their will 
of the world. 

So much as to the necessity of preventing the Nazis 
from carrying out one of those great murders of the truth 
which have once or twice before drenched human history 
with immeasurably precious blood. But, I repeat, the vic- 
tory of Britain will not, in itself, do more than prevent 
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such a murder. In order to save the truth, we have not 
only to prevent a Nazi conquest, but also to wage an un- 
relenting struggle against our own enemies of the truth, 
against our home-grown Nazis; and we shall not have to 
go far to find them. This second struggle must, and will, 
go on, whatever is the outcome of the present war. Or, 
rather, it will go on unless the Nazis conquer, not only 
Britain, but literally the whole world. And even then it 
would have to go on, hidden deep underground in forms 
which we cannot imagine. 

But if some parts of the world remain independent 
states; if, in particular, either or both Britain and America 
remain independent states, your task, when you grow up, 
will be to carry forward, on every front, the struggle for 
the faith which can alone redeem fife from despair. And 
the first part of such a faith consists iu the service of the 
truth. Therefore let me end this first part of what I want 
to say to you by summing up, as clearly as I can, exactly 
what I mean by the service of the truth. 

The sentence, “the service of the truth,” means some- 
thing simple and definite. Those men and women, and 
those countries, are serving the truth who beheve that it 
is the first part of their duty to strive to give the most ac- 
curate description possible both of nature and of human 
society. For them truth is not what will make Germany, 
or Britain, or America, strong for conquest; nor is truth 
what will reassure themselves; nor is truth what will bring 
them power or maintain them in power. The truth is what 
they see, hear, feel and learn to deduce from the evidence 
of their senses. To cling with passion to the truth in this 
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simple sense, to reject all phoney interpretations of what 
is “really” the truth; to refuse absolutely to yield to 
the temptation to desert the truth, for the sake of self- 
reassurance, for the sake of comfort, for the sake of 
power, for the sake of anything whatsoever— all this is the 
first part of a faith for our times. The most tireless efforts 
will not, indeed, prevent all of us from denying and desert- 
ing the truth again and again. That will not be fatal if we 
know what we are doing: if we know that we are doing 
wrong; if we know that we can only live lives worthy of 
men, and not beasts, if we return to the truth. But once 
the very conception of the truth has been abandoned; 
once the truth has been distorted into what will support 
our countries’ conquests, or our own personal success, 
then all hope will have gone. Nothing but the hell- world 
which we see growing up around us can possibly result 
from a denial of the duty to bear a faithful witness to 
what we see, learn and know. 

Do you, Charles, remember Miss Thoroughgood at the 
village school at Shalford, who first taught you about re- 
ligion? Now, the religious way of putting all this is to 
say that, if we do not serve the truth, God will punish us 
after we are dead by putting us into hell, and that, if we 
do serve the truth. He will reward us by putting us into 
heaven. That has always seemed to me a very confusing 
and elaborate way of putting things. Indeed, a great many 
people today find it an incomprehensibly remote way of 
putting things. And the hold of this sort of reUgious sanc- 
tion for serving the truth, and for morality in general, has 
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become weak. But what is really meant, I take it, by this 
way of putting things is that if men desert the truth then 
nature cannot help destroying them; that if they strug- 
gle for the truth long enough they will learn to command 
nature herself. And that is a fact. Indeed, the real penal- 
ties for deserting the truth are more relentless than re- 
Hgious people have ever suggested. In order to reassure 
themselves, men have said that God will forgive them. 
But the universe cannot forgive us. If we break its laws, 
because we have not had the self-control, perseverance 
and ability to learn them, the non-human universe wUl re- 
lentlessly destroy us. For, since it is a lifeless mechanism, 
it cannot help itself. 

Let me give you an instance of what I mean. If you do 
not trouble to learn that when you heat water in a boiler 
to a certain temperature it will turn into steam, exerting 
an expansive force, and so do not put an outlet on to your 
boiler, it will burst and loll you. In just the same way, if 
we do not take the trouble to understand, or if we deny, 
that our sorts of countries are being rent asunder by the 
struggle of the rich to hold down the poor, we shall be- 
come the slaves of conquerors. 

Neither the steam nor the social system can forgive us 
if we deny the truth about their real character. For they 
have nothing to forgive us with. They are impersonal, 
non-human forces which act relentlessly. But once we 
have recognised the expansive force of steam we can fit 
cylinders to our boilers and make steam do half the work 
of the world for us. And once we recognise the ten times 
stronger and more dangerous force of the social struggle 
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between the rich and the poor, we, the people, can re- 
mould our society so that that struggle is ended. Then, but 
not till then, we shall be able to build a nation capable of 
controlling its own destinies, and unconquerable by its 
enemies. If the desertion of the truth makes a heU-world, 
the faithful service of the truth can make us into creatures 
who will seem hke gods when compared to what men 
have been hitherto. For, although lies often bring power 
to individual men, the truth alone can bring power to 
mankind. 

It is for these reasons that a fanatical loyalty to the truth 
is the first part of a faith for which you will find it worth 
while to live. So long as you strive to serve the truth, your 
lives will never lose their significance. You may he set 
back, overcome and even broken. But you will still know 
whither you were trying to go. There can be defeat for 
you; but defeat itself implies that you possess a purpose 
which you would have carried out if you had not been 
defeated; a purpose which others may yet carry to tri- 
umph. So long as you have a purpose, you will never de- 
spair. But if once you desert the standard of the truth, 
your lives will lose their meaning. One thing will cease 
to be better than another. You will have no standard by 
which to judge things. Whatever other standards you 
take— be they national glory and conquest, or personal 
success, or wealth, or pleasure, or comfort— they will fail 
to stand up to the battering of our times. All such other 
standards will be overturned in the rack of things. They 
will prove themselves to be things to be judged, not stand- 
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ards against which to judge and measure everything else. 
But that can never happen to the truth. It will always be 
fulfilment and joy to give your lives to the struggle for 
more and more of the truth. 



IX 


hove 

The truth is a star; if we steer by it we can never wholly 
lose our way. But its light does not warm, for the truth 
is the coldest of the great ideals. The fact is a foundation 
of granite upon which to build our house. But it is not our 
house. There is another aspect of life, another ideal, or 
principle, which it is fatal to deny or to betray. If no life 
fit to be called human can exist without the struggle for 
the truth, no life at all can exist without love. 

To the betrayal of the truth the Nazis have added the 
repudiation of love. To total lying they have joined total 
hating. This is what we mean by “ruthlessness.” A man 
(or a government) is ruthless if his actions show a total 
absence of love for other men, or, in the case of a gov- 
ernment, of love for the people. The presence of love 
alone provides a basis for that “decency” in the dealings 
of men with other men which is the opposite of ruthless- 
ness. We may not be aware of any perceptible love for 
our fellow-men if and when we behave decently to them; 
nor may the members of a “decent” government feel con- 
scious, positive love for the people. But, all the same, it is, 
at bottom, only their adherence to the ideal of the love of 
man for other men which can restrain either individuals 
or governments from complete ruthlessness. 
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There is no other reason for individuals, or govern- 
ments, to show an often highly disadvantageous restraint 
and moderation in their relations to other men. For a 
ruthless man, or a ruthless government, enjoys important 
short-run advantages over more restrained opponents. 
Ruthlessness often pays. No judgment is less historically 
well founded, unfortunately, than the assertion that per- 
secution never succeeds. Persecution has again and again 
succeeded in its object of annihilating, over wide areas 
and for long periods of time, both the persons and the 
opinions persecuted. The objection to persecution is not 
that it is ineffective. The objection is that in annihilating 
the thing persecuted, which may be a good or bad thing 
in itself, persecution mutilates the minds of the persecu- 
tors. In another, and perhaps stiU more important, way 
ruthlessness does the same thing to both the persecutors 
and, in the end, to the persecuted also, as does the total 
desertion of the truth. Persecution and ruthlessness debase 
and dehumanise. They destroy one of the highest func- 
tions of the human mind. They destroy the capacity to 
love. 

It is for these reasons that love is the second part of a 
faith by which we may live in our times. The struggle for 
the right, the opportunity and the possibility to love; the 
struggle against everything which makes the love of men 
for other men impossible; the struggle against ruthlessness, 
in all its forms (including, above all, its less realised, in- 
visible forms, such as economic exploitation and enforced 
poverty) , is something to which a man and a woman may 
well give his and her life. 
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This struggle, like the struggle for truth, is worth living 
for, because it is so difficult. It is because hate, ruthlessness, 
persecution and fear are by far the easiest ways of ruling 
the world; it is because the world has almost always been 
ruled in this way hitherto; it is because never yet has it 
been possible fully to estabhsh the authority of love; it 
is because it may never be possible perfectly to do so— 
it is because, not in spite of, these facts, that the service of 
Jove is a supreme service, for which we may be well con- 
tent to live. 

Let us have no inclination, then, to minimise the advan- 
tages of ruthlessness. These advantages are sometimes 
thought of as being merely military. People see that the 
Nazi tanks and aircraft, for instance, are at an advantage 
because they do not let refugees get in their way when 
they are attacking; that Nazi submarines do not hesitate 
to torpedo ships without making any effort to save the 
people in them, even when the ships are full of children. 
But this is only the smallest part of the advantages of 
ruthlessness. Ruthlessness is above all, a political rather 
than a military method. Ruthlessness is a method of rule. 
It is the oldest, most traditional, most firmly established 
method of rule in the world. The Nazis have merely car- 
ried this “weU-tried” method of rule to its logical conclu- 
sion, and have equipped it with a modern technique of 
suppression and persecution. The Nazis have silenced, 
broken, tortured and murdered not only their opponents, 
but anyone who failed to work wholeheartedly for them. 
Such total coercion is a very formidable, and can be a very 
successful, thing. It is based upon a fully-worked-out Nazi 
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creed. The Nazis have an elaborate theory of human na- 
ture, which denies the importance, or even the existence, 
of the positive side (of the love side, that is to say) of 
man’s emotional constitution. Nazi ruthlessness is con- 
sciously based upon the view that the love of men and 
women for each other, their capacity for mutual under- 
standing, for mutual persuasion, and so for genuinely vol- 
untary co-operation, do not exist to any appreciable ex- 
tent: that accordingly fear, hatred and force are the -only 
means by which the world can be ruled. 

Many other people besides the Nazis at heart take this 
view. There are plenty of people nearer home than Ger- 
many who in their hearts think that all talk about love is 
sloppy nonsense. There are plenty of people who, what- 
ever they may say, show by what they do that they think 
that the very idea of love, persuasion, understanding and 
tolerance having anything to do with public affairs is “the 
worst sort of unpractical idealism.” They point to the his- 
torical record and ask us to tell them when or where such 
soft virtues as these ever ruled the world. 

But this “fearfully realistic,” “desperately practical” 
view is just as unhistorical as it would be to deny the im- 
memorial power of fear and hate and force. The evidence 
of history is that love is fully as strong a force as hate. In 
fact, for a specific reason which I will give below, it is, in 
the longest run of all, an even stronger force. Love has 
played as decisive a part in human history as has hate. But 
it has played a different part; for it is a different kind of 
force. The truth is that throughout history there has been 
an interplay between these two forces: that it is a great 
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error to single out either the one or the other as being all- 
powerful. 

In our day this interplay between love and hate is upon 
a more tremendous scale than ever before. Here and now 
the Nazis are making a new attempt to set up one of 
those world-wide empires, founded on fear, hatred and 
force, such as have several times before been established. 
There is nothing in the least fantastic about this Nazi at- 
tempt. On the contrary, there is nothing even novel about 
it. Indeed, from the Nazi point of view, the establishment 
of a new fear-hate-force empire is today the obvious thing 
to do in order to end the unendurable international and 
economic chaos of our period. This is what the Germans 
and Italians mean when they talk about a “new order in 
Europe,” and this is what the Japanese mean when they 
talk about a “new order in Asia.” But it will be, if they 
succeed in establishing it, the oldest “order” in the world. 
It will be an “order”— a system of society, that is to say— 
incomparably more hoary, more familiar to mankind, 
more incapable of bringing hope or advancement, than 
any which the world has recently experienced. It will be 
an “order” as old, and as hopeless, as the tyrannies of 
Rome, Egypt, the Incas or Assyria. 

However, the fact that such an empire would be unen- 
durably horrible to us is no guarantee whatever that it 
will not be established. On the contrary, its establishment 
can only be prevented by our utmost struggle; and that 
struggle carmot succeed unless it is waged for a higher 
purpose and a better faith than the Nazis have set before 
themselves. If we fail, the Nazis will establish their fear- 
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hate-force empire over all, or most, of the world. And a 
very efficient empire it is likely to be. No one has anything 
to teach the Nazis about efficiency. (No one has anything 
to teach them about efficiency on the restricted level of 
efficiency, that is to say, which is alone possible by fear- 
force-hate methods of rule [see below, p. 91].) Nor is 
there any truth at all in the idea that men cannot be ruled, 
for centuries at a time, in this way. A Nazi empire would 
be sure to function exceedingly smoothly, at the word of 
the command of the Prussian driU-sergeants. Moreover, a 
long period of world peace might be secured if such a 
Nazi empire became world-wide or almost world-wide. 
A relatively high degree of economic security might be 
granted, even to the subject peoples, such as ourselves, 
even though for us such security would be on the basis of 
a degradingly low standard of life. Let us make no mis- 
take about it: such a Nazi empire is possible, and moreover 
millions of the worst-off, most exploited, depressed and 
embittered of the peoples of the world would find such 
an empire quite tolerable, or even preferable to the present 
insecurity and anxiety which is all the freedom which 
they have known. 

Nevertheless, the establishment of such an empire 
would be the doom of hope. As the poet wrote, it would 
close the gates of mercy on mankind. For in it love would 
die, with truth. Not only would truth in such an empire 
mean nothing but what the government desired the peo- 
ple to believe, but the love of man would become impos- 
sible. Across the rungs of the hierarchy of slave, semi- 
slave, freeman and master— of subject people with E on 
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their shoulders, and Herrenvolk with steel whips in their 
hands— which such an empire would establish, the very 
concept of the universal, all-embracing love of mankind 
itself would disappear again from the minds of men. The 
very aspiration of founding human life upon truth and 
love, which, whether we know it or not, is what sustains 
us now, would slowly be given up. And then life would 
lose its significance. 

Such final loss of significance is, as a matter of fact, why 
such an empire would, after centuries, inevitably decay. 
For gradually meaninglessness would invade it. An in- 
visible and impalpable mist of purposelessness would de- 
scend upon the minds of its masters and its slaves alike. In 
the end that mist would begin to erode the elEciency of 
the glittering mechanism of the empire. As there could 
be no more truth, science would die. As there could be 
no more love, the bonds which in the last resort of aU 
hold human society together would begin, little by little, 
to loosen. For why should even master be loyal to master; 
or new fuehrer to old fuehrer? Why, ultimately, should 
not one who wished to rule make common cause with this 
subject race or that— or even dare to raise the slaves? In 
the end feuds, coup d^etats, quarrels over the succession, 
mutinies, civil wars, revolts, would rack the vast structure. 
Perhaps Hitler is right when he says that such an empire 
would endure a thousand years. Other such empires have 
endured about that time. It would endure a thousand 
pointless years, first of sterile peace and then of slowly 
growing disorder and decay. 

That is what will happen unless we here and now pit 
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something stronger than ruthlessness against the Nazis. 
And that something cannot be just good breeding and 
self-restraint, old school-tie decency— the officer-and-a- 
gentleman ideal. For all that these things really mean is; 
rule by a better-mannered ruthlessness than the Nazis’" 
ruthlessness. They mean a British Empire, instead of a. 
Nazi Empire, but still an empire. They mean a rule main- 
tained, that is to say, in the last resort by fear and force, 
even if the fear and force are far less blatant: even if the- 
velvet of the glove is twice as thick over the iron fist. We 
shall never stop the Nazis like that. They will always beat 
us at that game. Total ruthlessness and total lying will al- 
ways beat ruthlessness and lying in moderation. For mod- 
eration in evil is at best a tepid sort of virtue. And the hot 
tide of Nazi hate is sweeping everything tepid out of the- 
world. 

The Nazis can only be stopped by a faith stronger, and 
in a sense fiercer, than their faith. And the only things that 
are stronger, and in a sense fiercer, than hatred and Hes are- 
truth and love. Love, in particular, is notoriously a very 
fierce business. Love is such a new principle that it still has: 
to make its way, and often to fight its way, in the world. 
It is a far younger principle than the old established Nazi, 
method of rule by fear and force. Indeed, the real ques- 
tion is whether the concept of rule by love is not still too- 
wild, fierce and revolutionary an ideal to be taken seri- 
ously. 

The service of the ideal of love •will not be by any 
means a pacifist, or, unfortunately, even a peaceful, busi- 
ness in our times. For instance, if we stopped fighting now. 
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the Nazis would instantly establish their empire of hate 
over us, and, probably, over the whole world also. More- 
over, even if we completely defeat the Nazis, the struggle 
to serve the ideal of love, like the struggle to serve the 
truth, will only be just beginning. For, I repeat, there are 
plenty of people in every country, including our own, 
who daily betray and repudiate the ideal of the love of 
man for man. So long, in particular, as a small class of rich 
men, not only monopolise most of the good things of life 
for themselves, but, far worse, in doing so condemn many 
millions of their fellow men and women to insecurity, ex- 
ploitation and poverty, the service of the ideal of love 
will involve the most arduous and, only too often, the 
fiercest struggle. But one way, and a neglected way, of 
defining what is the object of continuing the people’s 
struggle, is to say that it is the attempt to establish, for the 
first time, the authority of love upon this earth. 

Thus the most searching of all questions is the question 
of whether love can rule. There is now no hope for us 
unless we can begin to establish the authority of love. It 
is true that love has never established its authority over the 
world. Perhaps it can never completely do so. Perhaps 
love cannot be made perfect, just as truth can never be 
completed. Nevertheless, the tireless struggle to extend 
both the authority of love and the boundaries of truth 
alone gives meaning to our lives. 

Moreover, just as we saw that, in spite of, and actually 
in one sense by means of, all catastrophies and disasters, 
our knowledge of the truth has, over the centuries, been 
immensely extended, so too the power of love has grovm. 
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The very ideal of founding human society upon the bonds 
of love, instead of the constraints of fear and force, would 
once have been inconceivable. In the strange history of 
the world love has known victories even greater than 
those of hate. The ideal of a society based upon the vol- 
untary co-operation of free men, based upon their mutual 
love, persuasion and comprehension, instead of an empire 
of fear and force, has slowly emerged from the centuries 
of human evolution. It has not easily emerged. It has 
emerged indirectly, and often in almost unrecognisably 
distorted forms. It is from history that we know what 
would be the dreary destiny of man if a new slave empire 
were to be estabhshed by the Nazis; and it is from history 
that we may draw reassurance that love will yet dominate 
the world. 



X 


Whjj Elizabeth^ Love is the Stronger 

You will want to know what basis there is for the asser- 
tion that, in the longest run of all, love is a stronger force 
than hate. Is not, you may well ask, such an assertion 
merely a piece of worthless, wishful thinking? If the 
greater part of human history has been controlled by 
fear, force and hatred; if all the great empires of an- 
tiquity were founded on these black forces; if every state 
of the modem world has at least mainly relied upon them, 
how can it be said that love is the stronger? Is not this 
just some mystical assertion having no claim to be an 
objective description in reality? 

No, this is not so: in the longest run of all, though only 
then, love really is stronger than hate, and that for a per- 
fectly definite reason. It is not only and not merely that 
history shows us that love can be a most formidable sol- 
vent, capable, in time, of rotting away the brazen founda- 
tions of the proudest and strongest empires. In the longest 
run of aU, love is also, and above aU, the strongest con- 
structive force in the world. 

The ultimate justification of love is biological. After all, 
there is no possible doubt that in the most basic sphere of 
human life, rathlessness simply does not pay. To put the 
point in a sentence, it is no use being mthless with a baby. 

88 
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All you can do to a baby by means of mthlessness is to 
kill it; and if you kUl enough babies you kill the race. 

This is perhaps the profoundest of all the contradic- 
tions which underlie the Nazi philosophy. Nazi doctrine 
is based upon “racism.” The only rational justification 
which Hitler can find in the pages of Mein Kcmpj, for 
example, for his creed of force, fear and hatred is that by 
these means alone can the human race be preserved. Noth- 
ing, however, is in fact more certain than that the final 
consequences of the application of Nazi principles to the 
human race would be its slow extinction. The Nazis could 
do nothing, in the end, were they to conquer the world, 
but to kill off the human race. By the extirpation of love 
itself, by their craven worship of ruthlessness, they must 
in the end make the reproductive process, including, 
above all, the successful rearing of children, more and 
more difficult, and at last impossible. (The Roman rulers, 
who had a much less extreme creed of ruthlessness than 
the Nazis, were yet steadily killing off the race. In the 
latter centuries of the empire it was said that every third 
shop in Rome was kept by an abortionist.) 

The simple truth is that love, tenderness, comprehen- 
sion, patience and self-sacrifice are qualities just as neces- 
sary to the survival of the race as are courage and strength. 
If the softer virtues are destroyed, human life becomes 
unworkably one-sided and cannot go on. A single glance 
at the animal kingdom will confirm this judgment. The 
more successful and highly developed breeds of animak 
have, and must have in order to survive, strong maternal 
and paternal instincts. It is just a crass biological error to 
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suppose that the survival of the race can in the end be 
promoted by ruthlessness. 

Love, moreover, has immense survival value, not only 
in the obvious case of the nurture of children. Love has 
overwhelming survival value in the life of adult society 
itself. For it is love, and love alone, which can make pos- 
sible voluntary co-operation between bodies of human 
beings for productive purposes, or for any other common 
purpose. Now, voluntary co-operation is incomparably 
the most efficient thing in the world. It is, undoubtedly, 
possible to accomplish large tasks (as in the case of the 
building of the Pyramids), or to promote huge plans of 
conquest, by means of fear and force. But the overhead 
costs of such forced labour are notoriously overwhelm- 
ing. Indeed, from a state which used compulsion alone 
we should have nothing to fear. If, for example, the Nazis 
were basing their effort to conquer the world simply and 
solely, and in all its details, on the compulsion of human 
labour, they would be quite unable to offer any society 
that was mainly based on voluntary co-operation a serious 
challenge. But, unfortunately for us, it is not the case that 
the Nazis, in respect of at any rate the German people, 
have to resort to compulsion in all the practical details of 
their war effort. On the contrary, they have undoubtedly 
been able to produce bonds of love in the relationship of 
the German people to each other, in some respects. It is a 
low, tribal form of love, with a common hatred for all 
non-Germans as its basis, but unquestionably it enables 
the Nazis to call out a fund of willing productive labour 
and fighting capacity, which they would be quite unable 
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to produce by means of compulsion alone. In the same 
way, it is not by any means true that the British state is 
relying wholly on voluntary co-operation. If the British 
state were of such a character that it could rely entirely 
on voluntary co-operation, it would be incomparably the 
most powerful state in the world. As it is, just as there is a 
substantial measure of voluntary co-operation, based on 
mutual love, in the interstices of the Nazi system, which, 
as a whole, is, nevertheless, based on the worship of force, 
fear and hatred, so within our system, which professes to 
be serving the ideal of love, there is a great deal of de- 
pendence upon coercion and force to get particular jobs 
done. If there was not this admixture of principle on both 
sides, the issue of the war would not be in doubt. For love 
is so incomparably more efficient than force and fear, that 
were our war effort almost entirely based upon voluntary 
co-operation, and the Nazi war effort almost entirely 
based upon force, we should beat them with the greatest 
ease. 

Nevertheless, there is not the slightest doubt that in the 
main and as a whole the Nazi system stands for the total 
repudiation of love and aU the values associated with it. 
There is not the slightest doubt that the conquest of the 
world by the Nazis would mean reversion to a world 
more starkly loveless than any which we have known for 
2,000 years. 

By far the most significant piece of evidence that this 
is so is afforded by the Nazi attitude to women. The or- 
ganised degradation of women is an integral part of their 
theory and practice. Now, it is a commonplace of the 
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historians of civilisation that the position of women is an 
excellent index of the stage of development to which a 
society has reached. There is no clearer sign of the rever- 
sion of a people to an earlier and lower stage of develop- 
ment than a sudden move to degrade the status of women. 
No further evidence is needed to show the regressive char- 
acter of the Nazi doctrine than its view of women. Nazis 
teach that women are like natives and coloured peoples 
—women are, that is to say, not fully human beings, but 
anthropoids, as Hitler says about negroes. This view of 
women is a logical deduction from the basic Nazi repudi- 
ation of love. For the view that women are not fully hu- 
man beings is based upon the simple fact that women, on 
the average, have smaller physical strength than men. 
Therefore, if force is to be the ruling principle in the 
world, they must inevitably be subordinated to the will 
of men. 

The Nazis carry into practice their view of women 
with characteristic German thoroughness. Their ideal is 
to exclude women from access to higher or indeed sec- 
ondary education, and if possible from paid employment 
of all kinds. (Though the demand for labour for the Nazi 
war machine has compelled them to use women in the 
factories, this they have done with reluctance.) The 
Nazi ideal, to which they would no doubt more and more 
closely conform if they conquered the world, is forcibly 
to restrict women’s activities to unpaid domestic work. As 
a consequence, of course, the training and general educa- 
tion of women would be restricted to what is necessary 
for this simple task. 
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And so, Elizabeth, your fate, in the sense of the kind 
of person you will get the chance of becoming, undoubt- 
edly depends upon the outcome of this war. For do not 
make any mistake about it. At the present moment you 
are not a fixed quantity. It would be perfectly possible, in 
a world dominated by Nazi ideals, to restrict and distort 
your development in such a way as to fit you in to the 
narrow place which is all that the Nazis consider to be 
suitable for women. It may very weU be, of course, that 
if the Nazis’ attempt to dominate the world is defeated, 
and you get the same sort of chance in life that your 
mother, Celia, got, for example, you will stiU choose to be, 
primarily, and above aU, a wife and mother. Undoubt- 
edly this is the most important, difficult and highly skilled 
work that a woman— or, for that matter, any human be- 
ing— can do. But imagine being compelled to do that work 
exclusively, whether you wished it or not. Imagine never 
having the opportunity as Celia had, of doing other kinds 
of intellectual work for some years first, and then turning 
to the family. Worst of all, imagine being compelled to 
do the most skilled and important work in the world— 
namely, the bringing up of children— while being denied 
access to the necessary knowledge and education, such 
for instance as is just being discovered in the science of 
psychology. Imagine the extirpation of all that knowl- 
edge, which will make the bringing up of children ten 
times as successful a business as ever before. But this is 
what will happen to you, and to all other girls of your 
generation, if the Nazis conquer the world. Such a degra- 
dation of women would be perhaps the greatest single 
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setback which the human race has ever suffered. And 
such a degradation of women would itself be but one 
consequence of the triumph of the root Nazi concept of 
the repudiation of love. 

Who in all the world who has a daughter would not 
fight on for ever to prevent these things from happening? 
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An Empire of Fear and Force 
was Destroyed by Love 

The Nazis are attempting to impose a new form of slavery 
upon the peoples of the world. Now, the institution of 
slavery, whether in its traditional form, or in the more 
subtle forms which the Nazis are developing, is the most 
specific denial imaginable of a common bond of love be- 
tween all men. Slavery depends upon the idea that the 
slave is not a man, but the human instrument of another 
man (or that one people is the instrument of another peo- 
ple). The slave is not the subject, for which society is 
maintained, but an object^ or instrument, by means of 
which society is maintained. And, naturally, if you treat 
men as instruments, you must not love them. You may be 
kind to them, as men are often kind to their dogs or their 
cattle. But you must not love them, in the real sense of 
treating them like men, equal in their essence to yourself. 
You cannot possibly love a slave, in this real sense of re- 
specting his rights and liberties, as you expect him to re- 
spect your rights and liberties- For the essence of slavery 
is that the slaves have neither rights nor liberties. There- 
fore every slave-owning society has had to defend the the- 
ory that its slaves are not really human beings at all. It 
has had to pretend that they are sub-human creatures of 
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another clay, whom it would be contrary to nature to 
treat as men. It has been easier to do this when the slaves 
were men of another race and colour, as they were in 
the case of the last great slave-owning society, the South- 
ern States of America. And it is significant that the Nazis 
vehemently preach the non-humanity of negroes and 
non-Aryan peoples generally. (See Mein Kampf, p. 359, 
for instance, where negroes are described as “anthro- 
poids”— i.e., apes. This teaching is clearly a preparation 
for enslaving these peoples.) 

Thus it is indispensable to slave-owners to deny the 
equality of man. The doctrine of the equality of man 
does not mean that all men are the same, or that all men 
are equally intelligent, strong, brave, or fitted for leader- 
ship. It simply means that all men are men: that all men, 
of all races and all conditions of life; that white, black, 
yellow and brown men; that poor men and rich men; that 
labourers and scientists; that housemaids and statesmen, 
are nothing more and nothing less than men: that each 
and all of the races and classes which exist in the world 
are capable of producing saints and heroes, leaders and 
deliverers. Every slave-oAvning society must repudiate 
this ideal of the equality (in the sense of homogeneity or 
solidarity) of man. (Just as we should expect, the Nazis 
do explicitly deny this ideal also. See Mein Kampf, p. 330, 
for example.) For if aU men are, in this ultimate sense, 
equal, then the slaves are equal too, and can no longer be 
bought and sold, worked economically to death, kept as 
pets, or used for recreation. Therefore, to accept the 
doctrine of the equality of man would mean the end of 
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slavery. And every slave-owner has always believed that 
the end of slavery would mean the end of everything. 

We have seen how and why the truth was murdered by 
the Roman world-rulers, and darkness came down upon 
the world for fifteen centuries. But, for the reasons just 
given, the Romans had to fight love no less bitterly than 
truth. The ideal of love conflicted flatly with the Roman 
form of slavery. The institution of slavery had probably 
been established in the ancient world amongst the early 
tribes which had originated agriculture, and so learnt how 
each man could produce more than enough to keep him- 
self and his dependants. Till then, of course, a slave would 
have been no good, because he would have had to consume 
everything he produced in order to keep alive. But once 
a man could produce a surplus over and above his own 
necessities, that surplus could be taken from him, if once 
he could be enslaved. 

The first slaves were probably prisoners of war. Instead 
of killin g their prisoners, the tribesmen took to keeping 
them and setting them to work. It was upon the surpluses 
produced by an ever-growing army of these slaves that 
the ancient empires, and all their civilisation, were bidlt 
up. Is it any wonder, then, that the rulers of the ancient 
world looked on any ideas which conflicted with slavery 
as dangerous, subversive, abominable ideas, as ideas which 
“struck at the very basis of civilisation itself”? 

The ideal of love, unlike the ideal of truth, appeared in 
the ancient world in a form which made its destruction 
by the authorities very difficult. They fought it with aU 
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the means at their command; they held it at bay for hun- 
dreds of years; they profoundly injured and distorted it. 
But they could not get rid of it altogether. Nor, on the 
other hand, did the ideal of love directly prevail against 
them. Slavery was ended, and the old world and its civili- 
sation with it. But by the time that that had happened the 
ideal of love had become divorced altogether from the 
ideal of truth. Its champions had failed to recognise the 
other supreme duty of man— namely, to bear the most 
faithful witness of which he is capable as to the nature of 
reality. And so in the end love lost its way. In one part of 
the ancient world it compromised with the slave-owning 
authority, and in the other destroyed almost all of the 
civilisation which it sought to redeem. 

The ideal of love received its decisive formulation in 
the ancient world in the form of the Christian religion. It 
appeared soon after the time of the foundation of the 
Roman Empire by Julius Caesar. Caesar’s was a typical 
fear— force Empire, and it was immensely successful. It 
commanded, for century after century, the loyalty of 
milHons of men. It conquered the whole known world, 
so that it was faced only by impotent tribes, over which 
its soldiers had as much advantage as a modem army 
equipped with tanks and bombers has over mere riflemen. 
It seemed to have solved all its problems. Its wealth was 
vast, its prestige unlimited. The very conception of a 
challenge to its power seemed impossible. To illustrate 
how men thought of it, my father once told me that when 
he was in Rome he saw scratched upon the walls of some 
pubhc baths, which had been dug up, a line from the 
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Roman poet Virgil, who lived just after the time when the 
Empire was finally consolidated. Some Roman, as he lay 
drying from his bath, had scratched upon the wall a line 
from Virgil which means “What blood and tears it cost 
to found the Roman race!” ^ To this day mankind has 
retained this awe and- wonder at the gigantic Imperial 
achievement of ancient Rome. And yet the Roman Em- 
pire was undone by the ideal of the love of all men,, 
preached in the form of the Christian religion. 

Naturally, it was not a mere accident that this ideal, or 
religion, appeared just then. Basic, world-shaking ideas 
such as this do not come from nowhere. This idea could 
not have been bom unless human society had been ap- 
proaching the stage of development when it could be 
maintained without slavery. The idea of an all-embracing’ 
human love, which excluded the possibihty of slavery, 
could never have been bom (whether in a manger, or in 
the minds of men, whichever way you like to put it) un- 
less men had been approaching the point at which they 
had sufScient command of natural forces to be able to do 
without the enslavement of a part of the people, and yet 
to produce that surplus upon which every civilisation must 
be built. 

In the days of the Caesars society was approaching this 
point. And, sure enough, men called Christians appeared, 
who taught, amongst other things, that all men, including 
the slaves, were equal, in the above sense that they were all 
men of the same clay, with the same fundamental pos- 
sibilities in them. They preached this world-shattering idea 

1 Tantae molts erat Ro?nmam condere gentem* 
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in the form of the doctrine that all men were equal in the 
sight of God; that the slave had an immortal soul as well 
as the patrician. But they preached it. 

I do not know whether the history-books out of which 
they taught you when you were younger still had as one 
of their illustrations, a picture of Saint Augustine with 
some slaves brought over from Britain to Rome. Saint 
Augustine is supposed to have said of them, “Non cmgli, 
sed ^gc/z”— meaning, “Not British slaves, but souls.” That 
was certainly the very centre of one aspect of Christian 
teaching. And it was this aspect of Christianity which 
caused the trouble. The history-books were quite right 
to make a picture of the incident. But in my time, at any 
rate, nobody ever even tried to explain the point of the 
story. So I remember thinking that it was just a silly pun 
about “anglf’ and “angeli” I hope they explain things bet- 
ter to you; but I doubt it. 

In the end, the incompatibility of this doctrine with the 
basic institution of slavery brought down the seemingly 
eternal towers of Rome. It destroyed the Roman Empire 
because it exposed its pointlessness. By setting up a stand- 
ard, a principle and an ideal, it set at nought all purposeless 
power, however gigantic. 

The rulers of Rome were soon well aware of the danger 
of what the Christians were teaching. The Roman Gestapo 
was soon after them. But this doctrine of the love of man 
had crept into the crannies, alleys and crooked corners of 
the Imperial structure. It appealed to the millions upon 
millions of the slaves, the poorest freemen, the exploited 
and the obscure, of that vast Empire. Such people were 
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hard to get rid of altogether. They were hidden in the 
interstices of society. The Imperial Gestapo would purge 
a hundred thousand or so of them here or there. But the 
thing was stiU there in the cracks. You know how a grass- 
blade growing in the crack of a concrete pavement will 
softly split the whole surface. It was in this way that the 
growth of the ideal of a love embracing all men broke up 
the gigantic stony fagade of the ancient world. History 
shows us that, whatever else love is, it is not a harmless 
sort of thing that has never had any influence on the real 
world. It is very strong. 

The Christian doctrine of a love embracing all men 
grew, and Rome fell. But, because the very conception 
of our other supreme duty— namely, the service of the 
truth— had been extirpated some centuries or so before the 
rise of Christianity, the ideal of love as preached by the 
Christians had nothing positive to put in Rome’s place. 
The Christians were, on the whole, not interested in the 
problems of the organisation of human society. With fatal 
consequences, they rendered unto Csesar the things that 
were Caesar’s. The love-principle, without the truth- 
principle, is a dissolving force. It lacks discipline and 
rigour. Constructive power will only be shown by men 
who accept also the other duty of an unremitting search 
for more and more of the truth. 

In particular, since the Christians were concerned ex- 
clusively with the love-principle, the abolition of slavery, 
as it gradually came about, did nothing for a long time 
to make possible a new period of scientific achievement. 
As the empire of force was dissolved, no new authority 
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took its place. In the West the outer barbarians pressed in 
and civilisation disappeared, almost completely in some 
places, to a great extent everywhere. The anti-love civili- 
sation of a servile Empire was succeeded by the anti-love 
barbarism of continually warring tribes, nations and sects. 
Most historians have concluded that man’s last state was 
worse than his first. Gibbon, the first man to give a general 
account of the fall of Rome, saw nothing in Christianity, 
for example, but a wholly deplorable force which de- 
stroyed a magnificent and admirable Empire. But this is 
as one-sided a view as that of the clerical writers who pre- 
sent the process as a struggle of “the good,” as represented 
by the Christians, with “the bad,” as represented by the 
Romans (the sort of way that Lord Halifax says that he 
sees this war) . The truth is that the process was a two- 
sided one, by means of which an immense gain— namely, 
the abolition of slavery— was achieved, at an almost incon- 
ceivable cost— namely, the advent of the dark ages. 

In the eastern end of the vast Empire the Christians 
compromised -with the slave-owners, and there arose the 
slave-owning, but Christian, Empire of Byzantium. Or 
rather, Byzantium was a semi-Christian Empire, for the 
Christians had given up one of the most vital aspects of 
their teaching in order to make their compromise with the 
Emperor Constantine and thus become powerful, official 
and corrupt. Byzantium endured right down into our own 
epoch (till 145 3 ). For ten centuries ( .^ ) it existed half slave 
and half Christian. It lacked both the ruthless efficiency 
of the old frankly slave-owning Empire and the humanity 
to which Christian states have at least aspired. It was a 
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dreadful compromise. But by means of this dreadful com- 
promise a sort of civilisation was maintained to bridge the 
gulf between the ancient and the modem worlds. Hu- 
manity has more than once been reduced to such de- 
plorable expedients. Until we have done better in our 
day we had better not sneer, even at Byzantium. 

Over most of Western Europe (though not for some 
centuries in Britain) the word of love was kept alive, al- 
though in appallingly distorted forms. The barbarian 
tribes which over-ran the Empire were Christianised by 
the peoples whom they conquered during the long, con- 
fused and bloody process of the conquest. By being Chris- 
tianised they were to some extent, and in some respects, 
civilised. The Christian Church was not so very civilised 
itself, however. It believed and taught the grossest super- 
stitions. It was not merely unscientific, but specifically 
anti-scientific, and remained so for centuries. It was quite 
incapable of civilising the barbarian invaders fast enough 
or completely enough to save from destruction the stock 
of knowledge, and the outward fabric, of the ancient 
civilisation. The great cities of the Romans fell into ruins: 
their books were destroyed; their destroyers forgot how 
to read them; the accumulated learning of many centuries 
perished; the glorious roads were overgrown again; the 
Roman peace was shattered into a thousand petty wars. 
Men grew more animal as they returned to a life of brutal- 
ising labour in the muddy fields of Western Europe. 

But there is another side to this gigantic breakdown. 
Gvilisation was destroyed, but so was slavery. The way 
was opened to a new advance in man’s command over 
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natural forces. In spite of the breakdown of knowledge, 
ordinary men, going about their hard labour, began to 
make inventions harness and shoes for horses, even 
in the midst of the dark ages). For now they were not 
slaves who could not benefit from any improvement in 
the methods of production, but relatively free, if very 
ignorant, men who, when they invented something, light- 
ened their own labour. And, as both the cause and the 
effect of the disappearance of slavery, the barbarians 
were baptised into the new faith which preached, although 
it by no means always practised, the creed of a love from 
which no man was excluded. 

At that unmeasurable cost, significance and purpose 
came back into human society. The new feudal society 
which grew up in the Dark Ages, and which blossomed in 
the Middle Ages, was cruder, more ignorant, more primi- 
tive, than the slave-empires of antiquity had been. But it 
had a faith for which to live. It expressed that faith in 
religious terms. Men could live for the glory of God, the 
redemption of man through faith or grace, and a whole 
gamut of ideas associated with the Christian concept of 
the love of man. Moreover, there is a sense in which men 
really did live for these things. Of course they did not so 
live constantly or consistently. Much the greater part of 
the lives of most men of the Middle Ages was lived for 
their own personal cares and interests: to keep warm and 
fed, or to get place and wealth and power. Nevertheless, 
at some times and in some places whole peoples were 
swung into great impersonal endeavours, in which they 
proved, by means of activities totally inconceivable in the 
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old slave-empires, that they were living for an ideal. A 
famous instance of this is the building of the cathedrals. 
The cathedrals are still the largest and finest buildings in 
most of the towns of Western Europe. For even today, 
with our ten-thousand-fold increase in productive power, 
we have not had the spirit to raise any monument which is 
not dwarfed by the achievements of those mediaeval cen- 
turies, in which men were still groping their way out of 
the darkness. During four or five hundred years men were 
possessed by a spirit which drove them to expend a really 
significant part of that tiny surplus over and above their 
daily wants, which was all that their ignorance allowed 
them to produce, upon building huge and exquisite temples 
for the ideal which their religion had taught them. Men 
lived in hovels, but God the Father, Our Lady and the 
Holy Spirit were a hundred times more gloriously housed 
than Earl and Prince themselves. 


In that faith men recreated human civilisation upon a 
new basis and after a gap of ten centuries. Very slowly 
the uncouth, wild and boorish hearts of the barbarians, 
who had destroyed the old empires, were changed. The 
change of heart was mainly accomplished by means of the 
still-unequalled art-forms in which men expressed the ideal 
of love. At first they for the most part carved their ideal in 
stone. If by chance it still stands (it is a nule or so from an 
aerodrome), you will one day see on the Cathedral at 
Chartres the famous series of the creation. God the Father 


has been carved in the act of His creation, first of the day, 
then of the night, then of the stars, then of the earth, then 
of the fishes, then of the birds, then of Adam, then of Eve. 
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You will have no doubt as to the meaning of the message 
which the sculptor cut into the stone. God, he told us, 
created the world because He loved it. Love, the sculptor 
said, is the frimum mobile (the motive principle) of all 
the world. Without it we perish. It alone gives purpose to 
our lives. For it we should live. 

Do not mistake my meaning about Chartres. It will be 
a thousand times better that our bombers should shatter 
into powder each stone and each pane of glass of Chartres 
Cathedral, and of every other monument of Western 
Europe, than that we should surrender to the Nazis. For 
the Nazis personify the barbarian spirit which Chartres 
was a gigantic effort to redeem. The men who in 1940 
surrendered Paris in order, they said, to save its buildings 
were incomparably the greatest vandals who ever lived. 
For the Petains showed that they had no conception of 
what the pictures of the Louvre, or the statues of Chartres, 
were made jor. They committed the ultimate vandalism 
of supposing that the stone or canvas forms were more im- 
portant than the principle which stone and canvas sought 
to express. The simplest hod-carrier who drudged for the 
covers of Chartres could not have sunk so low. For he had 
a faith. The great builders and painters of Europe will not 
have worked in vain if— but only if— we do not hesitate to 
destroy, if we must, the physical forms which they made, 
in order to preserve and renew everything to which they 
aspired. 

Towards the end of the Middle Ages men learnt the 
principle of perspective painting and were enabled to paint 
pictures which looked real upon a flat surface. Then a 
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thousand brushes painted the picture of ten thousand girls 
holding a child in their arms. The painters called the girl 
Mary, the mother of God, and the child Jesus, the son of 
God. But what their pictures said was that fear and force 
and hate are insignificant, aimless, hopeless things. Love 
alone gives purpose to fife. Love is the primum mobile 
of all the world. The vast body of European art, in sculp- 
ture, painting, writing and music, which is by far the most 
glorious aesthetic achievement of the world— far richer 
than that of ancient Greece or ancient China even— was an 
enormous propaganda instrument, as we should call it 
now, for recivilising a barbarous world. 

In the beginning the work of reciviHsation was under- 
taken specifically in the name of the Christian rehgion, of 
which love was one central theme. However, the process 
by means of which the ideal of love, expressing itself in 
this rehgious habit, recivilised the world, on the new non- 
slave basis, was enormously complex. I have here pointed 
out only one ideal— namely, love— out of the whole gamut 
of ideals which the Christian churches have preached. For 
Christianity reflected every aspect of the fife of the epoch. 
It had to be as many-sided as that fife itself. It was the 
reflection of the wishes, fears, passions and aspirations of 
men, projected on the sky itself for screen. The Church 
passed through the same stormy development as did West- 
ern man himself. Now darkness and death were upper- 
most, and the cefibates in black ruled and persecuted and 
purged, till Christianity seemed the faith of hate and 
sterility itself. Now the sun shone again and the Church 
was the church of the Madonna and the babe, the symbol 



Io8 A FAITH TO FIGHT FOR 

of the fountain of life. The Church split when society 
split. When the development of new ways of using natural 
forces, and the general process of recivilisation, had car- 
ried men so far forward that the feudal way of life was 
outgrown, the struggle for the next stage of human de- 
velopment was fought out on the religious battle-field, 
within the Church itself. Reformation and counter- 
reformation; wars of religion; heresy-hunting and heretic- 
burning were the forms under which the struggle for the 
freer economy and society of the last four hundred years 
was fought out. What had once been a faith of love be- 
came a mere love of the faith, stereotyped, rigid, perse- 
cuting, inquisitorial, sterile. What had once loosened old 
bonds became the very chain of authority and constraint. 
But the Christian idea renewed itself in new and protesting 
forms. It changed with every change of society. 

All this complex history is, however, beside our present 
point. What I have attempted here is, not to write a history 
of the Church, still less to praise or to condemn the his- 
torical role of Christianity, but merely to explain why it is 
that we feel as we do about the Nazis’ creed of ruthlessness, 
fear, hatred and force. We abhor that creed and will fight 
it for ever, because of the whole development of human 
history during the last two thousand years. That develop- 
ment has been governed by the fall of the old empires, 
based upon slavery, and the emergence of a new human 
civilisation, capable of entertaining the ideal of love and 
the principle of the equality of man. That development 
took place, in respect both of its downward and its up- 
ward movements, under the sign of the cross. It is because 
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of this that we will not let Hitler build a new empire of 
force and fear. It is because we are the heirs of this whole 
immensely rich tradition of human striving that we have 
something to fight for— even if we have forgotten its name. 

If the Nazis conquer the world, twenty centuries will 
have been in vain. They will set up their splendidly ef- 
ficient, empty, clanging empire of servitude and force. We 
shall be back at the Caesars. Everyone with an historical 
sense will realise with loathing that “this is where he came 
in.” The doctrine of “the eternal return of all things,” as 
preached by Nietzsche, Schopenhauer, Spengler and the 
other great German theorists of despair, will have been 
justified by Hitler, their disciple in action. Nor is there any 
way of preventing that consummation of the dark prophe- 
cies except to pit a greater faith against the faith of despair. 
For if we do not have faith we must inevitably be con- 
quered by the Nazis. Even if we managed to resist them 
militarily, we should become Nazis ourselves in the process 
of resistance. 

But if we have faith in truth and in love, we shall find 
that the Nazis are weak, after all: for their faith is low, 
small, and weak. 



XII 


Christians, Nazis and Socialists 

MenISers of the Government, especially the present 
(Autumn 1940) Foreign Secretary, Lord Halifax, from 
time to time inform us that we are fighting for “Christian 
civilisation.” That is about as near as they get to stating 
anything in the nature of a positive war aim. It is probable, 
however, that for two-thirds of the British people the 
phrase conveys very little meaning of any kind. 

The purpose of the piece of history given above was to 
show what, as a matter of fact, is the meaning of this 
phrase. We are fighting against the Nazi conception that 
nothing matters in this world except force, fear and hatred. 
Nazi ruthlessness (and it is to be found, and must be 
fought, amongst our own rulers as well as amongst the 
rulers of Germany) is the repudiation in action of the ideal 
of love. And the ideal of the love of man did, as an his- 
torical fact, appear in our part of the world in the form of 
Christianity. Therefore a Nazi conquest of the world 
would produce an epoch the values of which would, un- 
doubtedly, have much in common with the ancient, pre- 
Christian world of the Roman Empire. 

But this important historical fact does little to justify 
Lord Halifax in his lofty talk about “fighting for Chris- 
tian civilisation.” The ideal of love is, I repeat, only one 

no 
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aspect of the whole body of ideas which we call Chris- 
tianity, though it is undoubtedly the central theme of the 
gospels. Other aspects of this body of ideas are more im- 
portant to many Christians. Again, certain ideas are pas- 
sionately maintained by some Christians (e.g., Roman 
Cathohcs), while they are repudiated by others (e.g., the 
Protestant churches). For instance, many Christians at- 
tach the highest importance to the assertion that some or 
all of certain events (for example, the Virgin birth, the 
Crucifixion, the Resurrection, the Ascension) actually oc- 
curred in Palestine some 2,000 years ago. Other Christians 
place their greatest emphasis upon certain doctrines, such 
as the infallibility of the Pope, or Predestination, or the 
need for sexual repression, or individual survival after 
death, or the existence of a system of rewards and punish- 
ments after death. Some of these ideas are, it is evident 
from the conduct of many Christians, of greater impor- 
tance to them than the ideal of the love of man. 

Now, it would be preposterous to say that we are fight- 
ing for all these ideas. No Christian holds all of these doc- 
trines. Some Christians may hold hardly any of them. 
Moreover, only a minority of the British people are Chris- 
tians in the sense that any group of these ideas has a firm 
hold upon their minds. I see, in fact, that one of the Church 
of England writers (Miss Dorothy Sayers) goes so far as to 
count only i per cent, of the British people as still genu- 
inely Christian today, in the sense that they have a living 
grasp upon one or other of the above groups of ideas, as 
taught by one or other of the Christian churches. Miss 
Sayers goes on to point out that another small minority 
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of the British people consciously and clearly deny that 
they are Christians, either by asserting that most, or all, of 
the above events did not happen in Palestine some 2,000 
years ago, or, much more rarely, by consciously repudi- 
ating some or all of the Christian values. But by far the 
larger part of the British people today are neither explicitly 
Christians nor non-Christians (and this, I should guess, 
includes the larger part of the clergy themselves) . On the 
one hand they would be pained and repelled by any as- 
sertion that the historical foundations of Christianity, or, 
still more, its ethical system, were false; but, on the other, 
none of the Churches means much in their hves, nor is 
any appreciable influence being exerted upon them to pre- 
serve the grip and vitality of the Christian ideals. I should 
not suppose that the small minority of active Christians 
amongst us would care, in such circumstances, to endorse 
Lord Halifax’s sweeping claim that we are fighting for 
Christian civilisation. 

But what we ought to be able to say is that we are fight- 
ing for truth and love. In fact, if we are to win, we have 
got to put ourselves into a position from which we can 
say that we are fighting for truth and love. For the simple 
fact is that we have nothing else to fight for. If we are not 
fightiug for these ideals, for Heaven’s sake let us stop the 
killing and make an arrangement with the Nazis as soon 
as possible. Truly, we must in any case go on fighting, for 
the sake of sheer self-preservation, until we have con- 
vinced Hitler that he cannot subjugate us. But unless toe 
have a faith, it would be madness to go on for a moment 
after Hitler is ready to make terms, and that may be soon. 



CHRISTIANS, NAZIS ANO SOCIALISTS 113 

Our rich might well consider it worth while to divide up 
the colonies, spheres of influence, markets, sources of raw 
material and the other appurtenances of Empire, with him. 

This is the answer to those people who tell us that this 
is simply and solely an Imperialist war, in which we are 
fighting to hold colonies for our exploitation, while the 
Nazis are trying to grab them for their exploitation. Un- 
doubtedly this is one of the aspects of the war. In fact, in 
the early months of the war this appeared to me to be, on 
the whole, its decisive aspect. But with the new and far 
more grandiose attempt, which began with the invasion of 
Norway in April 1940, to impose Nazi rule upon the 
whole world, it became clear to me that this inter-im- 
perialist aspect of the struggle was subsidiary to the neces- 
sity to prevent a Nazi world-conquest. It became evident 
that to allege that the war was simply and solely of an 
inter-imperialist character was another over-simplification 
so gross as to become a downright lie. The first thing that 
is false in it is the implication that it would not matter to 
the colonial peoples to pass from the hold of Britain into 
the hands of the Nazis. To suggest this is nothing less than 
a gross betrayal of the coloured peoples of the world. 
These peoples are very slowly, painfully, but yet un- 
questionably, winning a struggle for progress and emanci- 
pation against British Imperialist exploitation. And they 
are receiving an inadequate, but slowly growing, amount 
of help from the people of Britain. Nothing is more cer- 
tain that that the total defeat of Britain would lead to the 
seizure of the British colonies by the Nazis. Then would 
begin an extreme exploitation, enslavement and degrada- 
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tion of the native peoples. Every possibility of native 
struggle and progress would be, and could be, with the 
greatest ease, crushed by the Nazi tanks and bombers. To 
suggest that there is any real possibility that the total de- 
feat of the British Empire by the Nazis would lead to the 
emancipation of the colonial peoples, when it would al- 
most certainly lead to their immensely intensified enslave- 
ment, is the grossest irresponsibility. 

But the second and still greater falsehood is the assertion 
that the war is being waged on our part simply and solely 
to retain the colonies for the benefit of our rich men. It 
is totally untrue to suggest that the position is that the 
British people have no interest in stopping the Nazis from 
conquering the world, and are being forced to fight be- 
cause the British rich cannot afford to allow Hitler to get 
their colonies. The real position is almost the opposite. 
Our rich, I repeat, might well find no insuperable dif- 
ficulties in coming to terms with Hitler, who has made it 
clear that if he is allowed to keep Europe, he will, for the 
moment at any rate, make no major claim on the British 
Empire. And there are undoubtedly individuals amongst 
the most powerful in Britain who see no reason against 
making such a deal, who continue to work for it, and to 
use any sign of weakening resistance amongst the British 
people as an argument in favour of the necessity of such 
a deal. Nor is there any valid argument, from the point of 
view of these influential persons, against coming to terms 
with Hitler. For they at heart share Hitler’s outlook. They 
are Nazis themselves. The real position is that it is from our 
point of view alone; from the point of view of the British 
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people, that is to say, from the point of view of all those 
who repudiate the Nazi creed; from the point of view of 
all those who are determined to keep open the possibility 
of the people’s struggle for progress, that there is a fatal 
objection to coming to terms with the Nazis while they 
are flushed with their European triumphs. 

The real objection to a compromise, patched-up peace, 
is that under it Hitler’s values. Hitler’s faith. Hitler’s creed, 
would be almost certain to prevail over us. Unless the 
Nazi power is forced to give up a decisive part of its pres- 
ent dominion, the danger of any compromise peace result- 
ing in the peaceful conquest of this country, if not by 
Hitler’s army, yet by Hitler’s faith, would be extreme. 

It is easy enough to see how the thing would work out. 
We can easily imagine how, after a deal between Hitler 
and the British Government had been arranged, any real 
struggle against the Nazi creed of force, fear and hatred 
would become impossible in Britain. To denounce the 
Nazi values, to preach the opposite creed of truth and 
love, would soon be stigmatised as “war-mongeiing.” To 
write or speak of the exploitation of the peoples of Europe, 
including, above aU, the German people, by the Nazis 
would be considered “a libel on a friendly Power.” There- 
fore if, but not unless, we really believe that the ideals of 
truth and love are worth living and dying to preserve, and 
to perfect, then we are justified ten times over in fighting 
until the Nazis’ will to world domination has been de- 
cisively broken. But everybody who in his heart supposes 
that these, and all other ideals, are sloppy nonsense vfiU 
find that, once Hitler’s direct assault has been beaten off. 
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he is fighting for nothing. It is only those who believe that 
all sacrifices are justified if they are made in order to pre- 
serve and to perfect such things as the right of the people 
to struggle to improve their lot, by means of a free Labour, 
Trade Union and Co-operative movement (for such or- 
ganisations are the practical expression of the attempt to 
serve the ideals of truth and love), who really have some- 
thing to fight for in this war. F or those who in their hearts 
accept the Nazi creed that all you can do with people is 
to coerce them by means of fear and force, the continu- 
ance of the war is, as Hitler has said, senseless. 

But it will by no means do just to announce that we are 
fighting in the service of truth and love. Until we show 
by what we do that we are convincing champions of these 
ideals, a claim to be fighting for them would be hypocrisy. 
In this case also the most we can claim at present is that 
we have not, hke the Nazis, specifically repudiated the 
ideal of the love of man. We still pay lip-service to it. 
That is something; but it is ten thousand miles from being 
enough of a faith with which to conquer the Nazis. 

There are certain indispensable things which we must 
do. These indispensable things are very simple. They are 
not difficult to do in the sense that we do not know how to 
do them; but they are immensely difficult to do in the 
sense that they can only be done at the cost of infringing 
the rights, privileges and profits of the richest and most 
powerful people in the country. Here I can give only a 
few examples of the kind of things which we should have 
to do in order to make good a claim to serve these twin 
ideals. We should have both to make certain drastic 
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changes in our permanent, peace-time way of living, and 
we should have to begin to meet the immediate day-to-day 
problems of the war in a quite new way. But even in the 
case of the permanent changes in our national way of life, 
the measures must be taken noto, so that all of us can see 
and feel, not that things may be different after the war, 
but that they are already different here and now. For it 
would be worse than useless to begin to make promises 
in this connection. 

In order, in particular, to make good any claim to be 
fighting for the ideal of love, we must instantly stop ex- 
cluding an important percentage of our people from the 
elementary right to work and earn. This is the simplest and 
biggest single change that we must make, and make now. 
In the twenty years between the two wars we always kept 
from 10 to 20 per cent, of our total population in the slow 
rotting hell of enforced unemployment and destitution. 
And, incredible as it may seem, after more than a year of 
war, we stiU keep nearly three-quarters of a million 
people in that condition. So long as that is so, and so long 
as nothing is being done which could prevent the return 
of mass unemployment on an even greater scale than ever 
after the war, it is impossible to pretend that we are fight- 
ing to do more than prevent the extirpation of the ideal of 
love at the hands of the Nazis. Unemployment itself, how- 
ever, is only the most dramatic and obvious example of the 
broader fact that we so arrange our national life that we 
leave about two-thirds of the people of this country, 
in a varying degree, under-nourished, ill-housed, over- 
worked, exploited and insecure. So long as this is the case 
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it will be impossible to pretend that we are adequate cham- 
pions of the ideal of love. 

But the emergency of war brings out the contrast be- 
tween our professions and our performances even more 
glaringly. The flash of the barrage has illumined, the blast 
of the bombs has unearthed, a degree of sheer neglect and 
inhumanity— in a word, lack of love— for the people of 
London, on the part of those who control our destinies, 
which has to be seen to be believed. The whole treatment 
of the bombed population of London on the part of many 
of the local and national authorities reveals that the real 
attitude of these authorities (with, of course, individual 
exceptions) is one of suspicion, apprehension and cold 
dislike for the people of London. In the emergency con- 
ditions of a bombed area the real attitude of mind of the 
authorities to the population cannot be hidden. It is per- 
fectly true that our authorities are doing something for 
the people. Tardily, grudgingly, unwillingly, they are 
providing some sort of shelter, a little food, inadequate 
protection. But— and this is the decisive test— they have for 
the most part done these things to the least possible extent 
which they considered that they could get away with. 
There has been an unmistakable malevolence on the part 
of our present authorities for the dreary and bedraggled 
crowds which traipse away from the smashed houses, or 
the evacuated streets, of the London boroughs each night. 
Many of the things which our local and national authori- 
ties did for us (though much of their actual administrative 
work, as apart from their treatment of human beings, is 
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efficient, careful and even intelligent) revealed that they 
regarded us, not as men and brothers, but as an alarming, 
and potentially hostile, force which had to be regulated 
and controlled, although, if necessary, placated. If it had 
not been for the really considerable volume of admirable 
voluntary effort on behalf of the bombed population 
which the emergency called forth; if it had not been for 
the work of tens of thousands of Civil Defence and other 
workers; if it had not been for the vigorous and healthy 
way in which much of the Press voiced the public demand 
for better treatment, the terrible lack of love for the people 
shown by our public authorities would have gone far to 
have destroyed us. 

It comes to this; both in peace-time and in war-time, our 
rich and their representatives say, in the eloquent language 
of deeds, something like this to the British people: “We 
are all British citizens loving each other, standing four 
square against the hosts of hate. But in peace-time your 
c h ildren must be poorly nourished or actually go hungry; 
consequently they will be smaller, weaker, less intelligent, 
less educated than they might be. And they must suffer 
these things in order that our children shall retain the 
absolute right to be perfectly fed in perfect security, out 
of the proceeds of your labour. In war-time, when it 
comes to bombing, and your Httle houses are smashed into 
rubble, we shall keep you as long as we possibly can out of 
the basements of our steel and concrete offices and flats. 
We shall allow as few of you into the Tubes as possible; 
we shall give you as little food and as low maintenance 



120 A FAITH TO FIGHT FOR 

allowances as we dare. And both in peace and war we 
shall do all this in order that at all costs the insatiable rights 
of property shall not be infringed.” 

So long as this state of things continues, the claim to be 
fighting, not only for the indispensable purpose of pre- 
venting a world conquest by the Nazi ideal of hate and 
force and fear, but, positively, on behalf of the ideal of 
love, is impossible to sustain. Is it any wonder that nation 
after nation which has treated its people in this way has 
gone down like a pack of cards before the blast of the 
Nazi war machine? God knows why we haven’t. The fact 
that the people of Britain have so far bravely resisted the 
Nazi attack is far more than our rich deserve. It is partly 
due, no doubt, to the fact that so vile has been the con- 
dition of the people throughout the world hitherto, that 
even such conditions as the British people have endured 
for the past twenty years have been relatively not so bad— 
that, at any rate, the people of most other nations have 
been worse off. And it has been partly due, I suppose, 
to a sort of lingering obstinacy in the British people; to a 
determination that, when all is said and done, they will 
not be shown how to do things by the Nazis. 

But not merely this emergency of air attack, but also our 
whole national way of life faithfully expresses the fact 
that our well-to-do classes, far from loving the people, re- 
gard them with apprehension, suspicion and dislike. That 
whole national way of life must be altered, and altered 
now, if we are to survive. And it cannot be altered with- 
out infringing in one way or another the property rights 
of the rich. Yet, granted that that infringement is made, 
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there are a dozen ways of giving actual and practical ex- 
pression to a claim to be serving the ideal of love. For 
example, let us enact now, during the war, and for ever 
after the war, that every British citizen has the right to be 
given work by the community, at a living wage, if he can- 
not find any private individual to employ him. (Or he 
must be given the living wage without the work if the 
government has temporarily fallen down upon the job of 
organising useful production for him to do.) Or again, 
let us enact that every child of school age shall have paid 
to its mother an allowance of los. per week, at 1940 prices, 
so that, at any rate, there shall be no more hungry children 
in Britain. 

There is no economic difficulty about doing these 
things; they are considerably easier to do than is the 
measure of industrial reorganisation which the Ministry 
of Supply, the Ministry of Aircraft Production, the Board 
of Trade, the Ministry of Labour and the other relevant 
Government Departments, are attempting to accomplish 
at this very moment on behalf of our war production. 
But undoubtedly, even the above two measures (which 
are suggested simply as examples of the kind of things 
which a community which really served the ideal of the 
love of man would instantly do) would involve a very 
considerable restriction of the property rights of the rich. 
In order, for example, to guarantee every willing worker 
a job, you would have to take steps which would limit the 
possibilities open to the rich to make unlimited sums of 
money out of the labour of their fellow-men. That is why 
all the spokesmen of the rich with one voice tell us that 
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such a measure as this (or such a measure as universal 
family allowances, to give another example) is an im- 
possibility. 

Have we not aU read a dozen “grave warnings” from 
our learned bankers, our earnest railway chairmen, and 
our oh! so humanitarian company directors? How often 
have these gentlemen assured us: “No one is more appalled 
by unemployment than we are; but unfortunately it is all a 
very, very difficult and complex problem. Human wisdom 
has as yet discovered no solution for it. All we can do is to 
wait patiently in the hope that some day some wonder- 
fully clever man will invent a way, if not to overcome, 
then at any rate to mitigate, the problems of unemploy- 
ment and industrial depression.” All the oceans of talk of 
that sort have been, and are, nothing more nor less than 
excuses for doing nothing. The truth is that the thing 
could be done tomorrow if anyone in authority really had 
the mind to do it. But it could only be done on the con- 
dition that those in authority put some ideal before the 
making of profits. 

That was how Germany did it. The Germans began 
to cure their unemployment problem the moment the 
Nazis came into power. And why? For the simple reason 
that the Nazis put the ideal of the conquest and sub- 
jugation of all the other peoples of the world before the 
making of profits. If we were to put the incomparably 
higher ideal of the love and welfare of our fellow-men 
before profits, we should solve our economic problem. 
(And that is Socialism. For if truth is the father of 
Socialism, then love, the love of our fellow-men, is its 



mother. It could not have been born without both parents. 
It cannot live if either parent is murdered.) 

In this matter I am talking about something of which 
I have expert knowledge. I am by trade an economist, 
and for the past ten years I have carefully studied the 
various economic theories which profess to explain our 
difficulties. In fact, I have propounded some of these eco- 
nomic theories myself. In two recent books (“A Pro- 
gramme for Progress,” and in a shorter version entitled 
“The Banks for the People”) I have put forward one 
particular way by which the problems could be attacked. 
But the exact methods used are by no means the most 
important part of the matter. There are several methods 
by which we could use our admirable productive re- 
sources to provide us all with a good life. But, in order 
to use any of the methods, we have got to want to use 
them. And in order to want to use them we have got to 
love each other sufficiently to make our mutual welfare 
take precedence of the profits of the rich as the objective 
of economic activity. But those who hold power in Brit- 
ain today do not mean to let anything take precedence 
of the profit-motive if they can help it. How, then, it 
may be asked, are we to get the indispensable social 
transformation made? There is only one way, and that 
is by a transference of power from the hands of our 
present rulers to those of the people. 

Once that is admitted, all those who do not accept 
the reasons given here for preventing a conquest of this 
country by Nazi Germany— members of the Communist 
party, for instance— will immediately inquire how we 
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propose to effect this transference of power from the 
hands of the rich, while “collaborating with the rich in 
the prosecution of their war.” 

This question would be difficult to answer if the as- 
sumptions upon which it is based were well founded. If 
it were a case of all those who did not oppose the war 
being compelled passively to assist in prosecuting a war 
upon which the rich were unitedly intent, and which 
was being waged exclusively, or even mainly, for their 
characteristic purposes of Imperialistic dominion, then in- 
deed the effort to repel the Nazis would involve a most 
serious surrender to our own rich. But the real situation 
is utterly different. First, the rich of Britain are by no 
means unitedly in opposition to the Nazis. An important 
section of them have always wanted, and still want, to 
come to terms. For it has never been, and is not now, im- 
possible to devise a world partition which would leave a 
place (temporarily) for both the Nazis and the British 
Imperialists. In fact, it would be truer (although this, too, 
would be an over-simplification) to say that a section, at 
present dominant, of our rich were being forced by cir- 
cumstances, and more or less unwillingly, to collaborate 
with the people in our resistance to the Nazis’ bid for 
world conquest and subjugation. Second, it is utterly un- 
true to say that a determination to resist the Nazis in- 
volves a passive acceptance of the rule of our own rich. 
On the contrary, every day shows more clearly that suc- 
cess against the Nazis will only be achieved to the extent 
to which we overcome the suffocating power of the rich, 
which has brought us to our present phght, and which 
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Still horribly impedes our effort to save ourselves. Success 
in the struggle •with our deadly enemy ■without is de- 
pendent upon success in the struggle to overcome all that 
is worst within our own borders. But there is no possibility 
whatever of winning that internal struggle unless we beat 
back the Nazi assault. 

The same principle applies even more directly in the 
field of the British Empire. It is true that, faced by the 
prospects of subjugation at the hands of the Nazis, a ma- 
jority of the peoples of the British Empire are reluctant 
to do anything which would tend to cause our defeat. 
But that does not mean that we are ruling our Empire for 
the sake of its subject peoples. At present such a claim is 
a pretence. We hold the Empire, above all, for the further 
enrichment of our own rich, by means of the exploitation 
of the labour of the native races. In other words, we 
demonstrate a gross lack of love for these hundreds of 
millions of peoples, whom we rule. We cannot serve the 
principle of love until we cease to exploit these peoples. 
To cease to exploit them would not necessarily mean that 
all connection between us and them would immediately 
cease. For that would probably mean, in practice, their 
inevitable conquest by far more ruthless exploiters, such 
as Germany, Japan and Italy. But it would mean that we 
should immediately come to an agreement with the leaders 
of the native peoples. In the case of the great, mature 
peoples, such as the Indian races, such an agreement would 
undoubtedly involve their complete and genuine political 
independence of this country. The remaining British- 
Indian connection (and after 200 years there would in- 
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evitably and desirably be such a connection) would be 
such as the leaders of the Indian people themselves desired. 
The refusal to come to such an agreement; the obstinate 
insistence on the attempt to maintain an Empire which is, 
on the whole, if by no means so completely as would be a 
Nazi Empire, an Empire of the fear— force type, makes a 
mockery of any claim on our part to stand for the positive 
principle of love. So long as we go on with the attempt 
to hold our Empire in its present form, we can do no more 
than carry on our present indispensable, but yet inade- 
quate, struggle to prevent the total victory of the forces 
of ruthless hate. The maintenance of such an Empire pre- 
cludes us from setting up the standard of love. But it is 
under this standard alone that we can hope finally to 
conquer. 

The problem of the less-developed peoples of the Brit- 
ish Empire cannot be solved by independence. But it also 
can be solved by agreement with the leaders of these peo- 
ples. It is not for us to tell the leaders of the slowly, but 
now ever-increasingly, awakening peoples of Africa, or, 
to take a more developed people, of the West Indies, what 
they want. What the leaders of these peoples are them- 
selves demanding are, above aU, normal civil liberties, so 
that they may immensely accelerate the development of 
their peoples, by such means as the organisation of effec- 
tive Trade Unions, pohtical parties and co-operative or- 
ganisations. Such developments amongst the colonial peo- 
ples are, of course, a menace to the abiUty of great British 
corporations to exploit the native labour of the Empire 
without let or hindrance. That is why the British govern- 
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ment has so far attempted to prevent them. Until we re- 
verse the whole trend of our policy in this field we shall 
not have the right, or, what is more, the possibility, of 
raising the one banner under which Nazism can be de- 
feated. 

We ought to have done these things years before this 
war; if we had, we should not be undergoing our present 
sufferings. But now we have a new and overwhelming 
incentive to found our national life upon the ideal of love. 
For we shall be beaten if we do not. If we do not show 
that we love each other sufficiently to unite in face of 
the enemy, and to cease exploiting the peoples who have 
been subjected to us, wc shall become a subject people 
ourselves, hewing wood and drawing water for the Her- 
rewvolk. 



XIII 


Why Europe Died: and We Live 

Go about amongst the people of Britain today: in the 
factories; in the shelters; amongst the air-men, soldiers and 
sailors; amongst the girls, men and women, at their work 
and in their homes. How nice, how decent; how honest, 
calm and courageous they are— and how empty-headed! 

Never in all our history have we been such an empty- 
headed people. It is not that we are stupid. On the con- 
trary, the British people are crammed full of technical 
ability of every sort and kind. Never before has there been 
a generation with anything like such high technical quali- 
fications and abilities as we have. There is nothing that 
we could not make, or plan, or build, or do— if we set our 
minds to it. But we are empty-headed in the precise sense 
that there is no faith in our heads. Therefore we cannot 
set our minds to anything; for we have no general attitude 
of mind, held in common by all of us, to set. As a nation 
we have no Weltanschauung, as our enemies would say. 
(But I prefer the short, old Enghsh word “faith,” to the 
long, new, German word Weltanschauung.) Or, rather, 
if we have a faith (and at bottom we must have a glimmer- 
ing of one, or we should have gone under this summer), 
we have so overlooked it that it has been three-quarters 
stifled. 


128 



WHY EUROPE died: AND WE LIVE I29 

The British people have not always been like that. On 
the contrary, we have always hitherto possessed a definite 
and articulate faith by which to live. In the Middle Ages, 
it is true, England was part of a Europe held together by 
the Christian faith in its Catholic form. And the British 
people lived by their own not particularly distinct, and 
not particularly important, variety of the general Catholic 
faith. It was in the next age, in the age of the Reformation 
and the Renaissance, that we evolved a characteristic faith 
of our own. That faith was, it is true, one variant of the 
new Protestant form of Christianity which, for certain 
definite, and in the last resort economic, reasons was ap- 
pearing all over Europe. But the variety of Protestantism 
which we developed was so vigorous, and played so vital 
a part in the history of the epoch, that it is fair to regard 
it as the essential faith of the British people. 

It was in the name of this Protestant, and later Puritan, 
faith that the British people achieved their most extraordi- 
nary triumphs. It was in the name of this faith, it was as 
its conscious and passionate champions that we repelled 
the Spaniards, the last time but one that a European con- 
queror sought to invade us. It was in the name of this 
faith that sixty years later we broke the power of our 
king, and the back of feudalism in Britain, set up, in the 
form of the Commonwealth, the first example of a modem 
state, and opened the way for democracy in Europe. The 
sixteenth- and seventeenth-century Englishmen who ac- 
complished these things were by no means empty-headed. 
They knew precisely what they believed in; nor were 
they embarrassed or inarticulate in saying what it was. 
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They could, and did, confess their faith in the prose of 
John Milton. And they profoundly modified world his- 
tory by doing so. 

In the eighteenth and nineteenth centuries the British 
people still held to the Protestant, Puritan type of faith, 
but that faith was gradually watered down. It grew milder 
and more civilised, less narrow and bigoted, but also thin- 
ner and weaker. Still, it served us marvellously well; it 
proved a well-spring of self-assurance for further gigantic 
national achievements— such as beating off Napoleon, set- 
ting up the first industrialised system that the world has 
ever seen, and founding (partly by the foulest methods) a 
very odd sort of Empire. Today, in the twentieth century, 
all we have to five by is the remains of that Protestant, 
Puritan faith, which was young and strong three hundred 
years ago: and it is not enough. It is true that it is turning 
out that there is more in that faith that is still sound and 
valid for our day than some of us had realised. But yet 
many aspects of it are obsolete, and incompetent to meet 
the needs and problems of today. 

And so, to an extraordinary extent, we are today a 
naked people. The bombs detonate, and we hear this or 
that building of London crunch down. This or that in- 
adequate surface shelter is cracked and smashed, and the 
people inside it are lolled or mutilated. At such a time one 
cannot help noticing that it is, after all, our spiritual, since 
it is the ultimate cause of our physical, nakedness, which is 
the most important factor in the situation. In the Autumn 
of 1940 it was not merely that Sir John Anderson had an 
invincible prejudice against anyone (outside of the Home 
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OflSce) having more than one or two feet of cement above 
his head; it was not merely that there was no adequate 
physical refuge from the bombs. It was that there was 
nothing— no faith— in our heads and hearts which (you 
might have thought) could have seen us through. 

That must have been what, above all, Herr Hitler cal- 
culated upon. That matchless student of all that is worst 
in human nature observed the nakedness, the faithlessness, 
of the British people today. He must have concluded that 
amongst us there was nothing which could possibly enable 
us to endure, unite and resist. It was upon this, much more 
even than upon his predominance of bombers, of divisions, 
of tanks and of guns, that he relied. For Hitler, like all the 
greatest conquerors, believes that the importance of the 
moral to the material factor is as three to one. ' 

Moreover, Hitler had, as it seemed, just proved, ex- 
haustively, by means of half a dozen consecutive demon- 
strations, each giving the same result, that our kind of 
country falls to bits when it is subjected to really serious 
attack. In three months Hitler had conquered six of the 
capitalist democracies of Northwestern Europe. Nor was 
he likely to be in doubt as to the reason why these coun- 
tries had fallen to bits before him. 

France is, of course, the supreme contemporary ex- 
ample of a great nation of our type so rotted by faithless- 
ness that she was betrayed to her enemies. The process 
of decay had reached a point at which the various classes 
—capitalists, workers, middle-class people, peasants, farm- 
ers, etc.— of France had ceased to have enough in common 
to enable them to hang together in the face of serious out- 
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side pressure. It had become impossible for them to hold 
in common any faith, creed or national ideal. Once a na- 
tion gets to that point it is incapable of survival. For its 
people have nothing for which they are willing, in the 
last resort, to die, since they have ceased to have any com- 
mon purpose for which to live. 

With the French example before us we can see how in 
concrete detail the lack of any genuine common faith, 
purpose or ideal destroys a country. The rot starts at the 
top. The men who hold the key positions, the men on 
whose decisions everything depends— the Cabinet Minis- 
ters, Generals, Admirals, Air-Marshals, bankers and great 
industrialists— are found to have no real patriotism left 
in them. As soon as they find that in order to save their 
country she would have to be transformed so drastically 
that they would begin to lose their privileges, they do not 
hesitate to order all resistance to cease and to deliver up 
the people to the Fascist conquerors. It is their treachery 
which has proved the decisive factor in the enslavement 
of the European peoples. A majority of the workers and 
peasants of the French army wished to defend their coun- 
try against the Fascist invaders, and many of them fought 
hard and died in attempting to do so. (They did so in 
spite of the insanely mistaken “defeatest” leadership which 
had for nine months been given to them by the French 
Communist party, which was the largest French working- 
class party, a leadership which, however unintentionally, 
played, as we now know, straight into the hands of the 
traitors at the top.) But the country had been poisoned 
through and through by the stench of a decaying social 
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system. The sole way by which the peoples of Continental 
Europe could have saved themselves from the Fascist con- 
quest of 1940 was to have overcome both the Nazi in- 
vaders and their own corrupt leaders, who were incapable 
of and unwilling to save them. But the European peoples 
had suffered too much deception and too much frustra- 
tion; they had been too messed about; the French, the 
Belgian and the other peoples of Western Europe did not 
have enough to fight for in order for it to be possible for 
them to achieve those tremendous feats of energy and 
dedication which would have been necessary to win such 
a fight on two fronts: to win a fight against the Fascists 
without and the traitors within. 

There was a sort of passive revenge on the part of the 
workers of Continental Europe upon the countries which 
had so deceived and neglected them. Undoubtedly some 
of the European workers, who had never shown any 
symptoms of revolt, many of whom did not even kuioi*' 
consciously that they were dissatisfied with their lot under 
capitalism, yet saw no necessity, when it came to the point, 
to fight and die, or to sweat their guts out in the muni- 
tion shops, for countries which had had so little care for 
them. Even workers who had resented and resisted the 
efforts of socialists to show them how they were being 
defrauded; even workers who had steadily voted for and 
supported their capitalists— who, in a word, had been so 
defrauded that they did not even know that they had been 
defrauded, yet showed, when it came to the pinch, that 
the sort of life which was all that they had been allowed 
to live had been too narrow, too hopeless, too insecure and. 
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above all, perhaps, too aimless, to be worthy dying for. 
Even if their minds did not know it, their hearts, and their 
very bodies, knew that they had been denied access to 
the hope and aspiration which it is the high pretension of 
democracy to give to all. In this way it came about that 
at the end even those of their rulers who wished to defend 
the countries of Western Europe sometimes found only 
shifting sands on which to build that defence. For they 
themselves, by the treatment which they had allowed 
their countries to give their peoples, had destroyed the 
basis upon which common resistance could have been 
established. Is it not a wonder that so many of the work- 
ers and peasants of Western Europe were found, in spite 
of everything, to be ready to fight and die for countries 
such as theirs had become? 

The British people appear to have found in themselves 
resources of resistance far greater than any that the Nazis 
have yet encountered. As a people we have curious de- 
fects and curious quahties. And it may be that both of 
them will help us to endure and to survive what is com- 
ing to us. We are determined to survive— if only to give 
ourselves another chance to make our country, by means 
of our own efforts and in our own way, into something 
worth preserving. But we shall never do that if we do not 
face the fact that all this is coming to us precisely be- 
cause we left in existence so much that was rotten in our 
country during the twenty years of peace; because dur- 
ing those years we failed utterly to find a faith, a creed 
and a common purpose which could have given us a 
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decent and secure life at home, and the power to defy 
any attack from abroad. 

This book is being written when the American people 
are just waking to their first realisation of the necessity 
to prepare to resist. And they, amongst whom the rot 
has gone less far, will show a still higher power of resist- 
ance. Yet neither the British nor the American people 
can possibly succeed in their resistance if they remain as 
they are. Not all the skill, heroism and endurance which 
they will certainly display will save them; not all their 
vast wealth; not all their productive resources, will avail 
them if they do not win an internal struggle of self- 
regeneration more difficult than the war against the Nazi 
attack. If they do not begin to transform themselves, they 
will in the end go down to a defeat no less dreadful than 
that of France. 

On the practical economic plane this means that neither 
the British nor the American peoples will be able to pro- 
duce the war material without which resistance is im- 
possible unless they begin the process of regeneration. 
This inescapably involves the subordination of the in- 
terests of their rich men to the national effort. It means 
an ever-increasing measure of just that process which 
the Lavals, Baudouins, Petains and Weygands of France 
would not endure: which they surrendered to Fascism 
rather than endure. Nor should we depend upon our rich 
men being of a different kind from the French. Some of 
them may be different. But some of them are undoubtedly 
of the same mind as were their French counterparts— 
every bit as rotten, as cynical, as plain treacherous, as all 
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the world now knows the leaders of France to have been. 

And yet, so far at least, we in Britain do endure, we do 
unite and we do resist. Of course we do not do so heroi- 
cally, as the newspapers sometimes tend to suggest. We 
get frightened, we curse, we are miserable, we even get 
panicky sometimes; but yet we do not fall to bits, as our 
kind of states in Europe have fallen to bits. There is some- 
thing here, it seems, which the insight of the eminent psy- 
chologist of Berchtesgarden did not adequately appre- 
hend. Not that Herr Hitler can very well be blamed for 
his mistake. The thing is really very surprising. Just what 
it is that is sustaining us one would find it difficult to 
explain to him. Partly, no doubt, there is what is left of 
our old faith; but perhaps there is also an unseen and 
buried seed of a new faith. It may be that we live by an 
unspoken word which, in spite of everything, we shall 
some day utter. 

Be that as it may, one thing is certain. Things cannot 
go on as they are. Nature abhors a spiritual no less than 
a physical vacuum. Some new faith will rush in to fill those 
empty heads of ours. The only real question is whether it 
is to be Hitler’s odious creed (imposed by him, or copied 
from him), or something of our own. 



XIV 


Leadership and Democracy 

A NEW faith must be evolved out of our resistance to 
Nazism. Therefore that faith will be based on the antith- 
esis of Nazi values. But how can such a faith ever come 
to live with us? It cannot come merely by preaching. We 
could talk about truth and love for a hundred years and, 
if we did nothing, we should be as far from them as ever. 
On the other hand, we could never mention such words 
as truth and love, and yet, if we began to show that we 
loved our fellow-men, and honoured the reality around 
us with the truth, we should awaken in the possession of 
a new faith. 

However, it is necessary not only to practise a faith, 
but also to preach it. It is necessary not only that we shall 
stop half starving some 40 per cent, of our children,^ but 
that we should know, and be able to say, why it is a bad 
thing to half starve children. We must not only so organise 
our economic and social life that we are capable of living 
at peace with the other peoples of the world; we must 
know, and be able to say, why peace is better than war. 

To put the issue in rather a different way. We have 
been told a hundred times that what we want is a plan. 
And so we do. But what we want even more than a plan is 
1 See Sir John Boyd Orr’s figures for confirmation of this assertion. 
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a faith. For a plan is necessarily a plan to do something. 
And unless you have a faith you cannot know what you 
want to do. As soon as you get a faith, you know what 
you want to do, and it will never be long before you find 
a practical plan by means of which to do it. That, I repeat, 
is the secret of the Nazis’ triumph in abolishing unemploy- 
ment in Germany before the war. The Nazis, less than 
anyone, had a plan for the solution of Germany’s fright- 
ful economic problems. Hitler announced again and again 
that he took not the slightest interest in economics. But 
what the Nazis had was a faith: they had a wretched, 
primitive faith in Germany’s mission to enslave the rest 
of the world. But even such a primitive little faith as that 
enabled them to perform what seemed miracles to the 
clever, faithless economists who, year after year, and 
ever so wisely, had been allowing seven million Germans 
to rot in idleness. In three years, and simply by devoting 
the whole resources of the country to the service of their 
faith, they had put every German worker into employ- 
ment. 

We can work the same apparent miracle, but for op- 
posite ends. We can do so if we have sufficient faith in 
our ideals to put them into practice. We can set the whole 
nation to work in the service of the ideals of truth and 
love, just as the Nazis set the German people to work in 
the service of the ideal of conquest. Indeed, we cannot 
serve our ideals without setting ourselves to work. For 
we cannot serve truth and love without re-housing, re- 
feeding, re-clothing and re-educating the greater part 
of the population. To be sure, we shall need an economic 
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plan— just as the Nazis have needed various plans, devised 
for them mostly by Dr. Schacht. There are, I repeat, 
several plans by which the productive resources of the 
country can be devoted to a specific purpose. But the 
best of such plans must necessarily remain on paper un- 
less we have a common purpose for which to plan. And 
to have a common purpose is to have a faith. If our faith 
is in the service of truth and of love, then our plan will 
be designed to devote our entire productive resources to 
enabling every man, woman and child amongst us to live 
the fullest and most developed lives of which they are ca- 
pable. And that will necessitate such an output of houses, 
clothes, food, equipment for recreation, travel, transport, 
education, and every other conceivable kind of goods and 
services as the world has never yet seen. 

Today a faith cannot be served by individual preaching 
or example. Organised, collective, sustained endeavour is 
the sole method by which an ideal can be effectively 
served today. But collective, organised endeavour involves 
leadership. We as a people cannot act until and unless we 
throw up leaders through whom we can act. 

The concept of leadership has been prostituted, like so 
much else, by the Fascists. The fuehrer prinzip is the dis- 
gusting Nazi caricature of the entirely valid conception 
that in order for human beings to act effectively together 
they must have a responsible leader. What is vile in the 
fuehrer prinzip is not the recognition of this undoubted 
fact. What is vile is the mad, neurotic emphasis on a lead- 
ership so absolute that it degrades the relationship of the 
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people and its leader to that of unquestioned master and 
unquestioning slaves. But we shall never overcome the 
Nazis if we allow our repulsion for this fz/^^rer-madness 
to drive us into the opposite fallacy of denying the neces- 
sity, and for that matter desirability, of leadership itself. 

The proper relationship between a people and its lead- 
ers is, perhaps, the most vital political question of our 
time. And it, too, is a question which will only become 
soluble if and when the nation as a whole is serving a 
faith. For satisfactory, satisfying leadership is only pos- 
sible upon the basis of a mutual love between leaders and 
people. Such love for their leaders can only grow up on 
the part of the people if they trust those leaders to tell 
them the truth. But a marvellously fruitful relationship 
can appear the instant such mutual love and trust come 
to be felt between the people and their leaders. 

Such an organic, spontaneously arising bond of love 
between leader and people is something very different 
from the fervidly passionate, but synthetic, relationship 
which, undoubtedly, exists between Hitler and the Ger- 
man people. The German situation is one of extreme neu- 
rosis. It involves the utter prostration of the people before 
their leader; it involves their absolute surrender to him 
of all will, all independent judgment, all capacity to criti- 
cise him and, in the last resort, if need be to reject him. 
That is what makes it beastly. That is what makes the 
-fuehrer prinzip totally incompatible with democracy. In 
this case, also, the Nazis have rushed back to an earlier, 
lower, less-developed stage in human development. They 
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have jSed back to the stage of human development in 
which the people have either to reject all leadership, or 
to accept absolute leadership (i.e., tyranny). Democracy 
is, precisely, an extremely daring attempt, not to reject 
leadership (that is very easy and totally disastrous), but 
to combine leadership with freedom—with freedom to 
criticise and ultimately to reject and change the leaders. 

From one standpoint the ability to combine leadership 
and democracy is a question of mental balance. If a man 
is unbalanced, or if a people as a whole is unbalanced, they 
will be unable to do anything except either to accept or 
to reject their leader absolutely. They will have to see 
everything in terms of pure black or pure white. For 
them every leader will appear as a god or a devil. They 
will feel that they have no alternative except either to 
grovel before him, or to attempt to kill him. It has been 
an immense, and immensely difficult, achievement for men 
to attain to a degree of mental balance which would enable 
them to do better than this. The concept of the condi- 
tional acceptance of a leader; the possibility of loyally 
and devotedly serving a leader, while at the same time re- 
taining such emotional self-sufficiency and poise that that 
leader can be rejected if he goes off the rails, is perhaps 
the highest political achievement which has yet been made 
by man. 

The British people have undoubtedly developed, to a 
remarkable degree, the emotional balance necessary to this 
achievement. But we have not escaped the penalty of such 
cool-headedness. The danger of such an attitude of mind 
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is that it leads straight to phlegm, stolidity and, at worst, 
apathy and indifference. For example, the most appalling 
catastrophes occur because we in Britain are so determined 
to “keep cool,” “not to be rushed,” “to take it easy,” that 
we do nothing to avert them until it is too late. (The 
present war itself is the crowning example of the devas- 
tating consequences of this national vice.) What we have 
now to do, in order to survive, is to combine ardour, 
thrust and dash with our existing qualities of balance and 
steadiness. We have been set by history the subtle prob- 
lem of being fanatically balanced, passionately moderate. 

Frederich Engels, the collaborator of Marx, who lived 
for forty years in this country, and was very fond of us 
(if often exasperated by us), once wrote that the English 
ideal was a moderately wealthy, moderately clever, mod- 
erately strong— and moderately honest man. Engels’ joke 
perfectly hit off the vice into which our main national 
virtue of steadiness can degenerate. The flash of his epi- 
gram illumines the truth that there are some things, such 
as honesty (or truth), which we do not want in moder- 
ation, but absolutely and as a faith. But our incomparable 
steadiness, lit up, although not overturned, by a faith, will 
be, if we can achieve it (and we must), the most formida- 
ble thing in the world. It was when we had it. 

If you want to envisage the possibility of such fanatical 
balance, consider the crankshaft of an aeroplane or motor- 
car engine. Next time that you are in a garage when they 
have taken an engine right down, have a look at, and 
above all handle, a crankshaft. A crankshaft looks like 
this: — 
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The zigzag, flanged bits are coupled up with the piston- 
rods, which drive them round the central axis of the shaft 
at thousands of revolutions per second. Now, there is 
nothing more exquisitely, more fanatically, balanced than 
a well-made crankshaft. It would knock the whole engine 
to pieces if it were not perfectly balanced and steady. And 
yet a crankshaft is not a stodgy, slow, phlegmatic sort of 
thing. It moves. It moves with extreme speed precisely be- 
cause it keeps its balance, and transforms the cataract of 
violent piston-strokes which beat upon it into a sustained 
rush of silky power. That is what a people who had kept 
their heads, and yet had their heads filled with a faith, 
would be like. 

It comes to this. The whole democratic attempt is im- 
possible except upon the basis of a strong faith, held in 
common both by leaders and led. Unless, on the one hand, 
the leaders believe fixedly in some faith outside of them- 
selves, they will believe in nothing but retaining or im- 
proving their personal positions. And, on the other hand, 
unless the people have a faith, they will not care enough 
about public affairs to change their leaders before they 
fall into anarchy— from which they will be “saved” by 
being pushed by some fuehrer into the dreary pit of 
tyranny. Without a faith there will be no adequate stand- 
ard by which to judge men and their actions; without a 
faith there can be no sense of common purpose between 
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leaders and led; and without that sense of common pur- 
pose there cannot be mutual love and mutual trust. 

Therefore a faith is indispensable. We shall not, how- 
ever, come to possess a faith— or, rather, a faith will not 
come to possess us— except by works, in the old theological 
sense of that term. A faith will not come to live with us 
until we begin to do things which are a sign both to others 
and to ourselves that we are indeed serving truth and love. 
Today that means, above all, the carrying through of that 
transformation of our whole social and economic way of 
life without which to talk of loving our fellow-men is a 
mockery and to pretend to the truth is a lie. 

Can we do it? We cannot tell till we try. But it is cer- 
tain that if we cannot, we, the British people, shall soon 
die. We shall cease to be one of the great, free, self- 
determining peoples of the world. There is no room on 
the planet for us as a secondary fear-force empire, half- 
heartedly aping the Nazi methods— ruthless, but “really 
not quite so ruthless as they are, you know.” The Nazis 
can always beat us off the map at their own game— at 
which they are past masters. 

There is no room in the world any more for us unless 
we begin in actual and unmistakable practice to serve 
those ideals about which we talk. There is no room at 
all for us unless we become the sort of country with 
which, for mstance, the leaders of the Indian people can, 
and with whom they will desire to, co-operate. There is 
no room for us unless we become the sort of country in 
which the whole people have a stake. In order to survive 
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we shall have not only to stand as a rock against the Nazi 
flood of filth— this we already do— we shall have to light a 
beacon of hope for the world. 

We cannot do it unless every man and woman of us 
in the milhons of positions of responsibility which already 
exist in this country begins to lead. We cannot do it unless 
every one of us, from the youngest shop steward to the 
Prime Minister, not merely does his duty (that will not 
be enough), but begins the transformation of our coun- 
try. That means, in practice, that no one of us should rest 
while we see around us the crass inhumanities, barbarities, 
injustices and inequalities of today: that each one of us 
should shout and kick and protest and fight till these 
things are ended. There are vital, simple things which 
must be done if we are to win the war, such as the human 
treatment of the bombed; there are permanent things 
which must be done if the peace is to be worth having 
(such, for example, as the guarantee of work and with 
it a guaranteed standard of life, for all). In Britain we 
shall only achieve these things by means of a fight of the 
whole people, from below, from the middle and from 
above. The interests which stand in the way are the 
interests of private property run mad; they are the in- 
terests of private property turned into monopoly; of a 
greedy, evil, stupid, inhuman, fear-ridden, but tiny, mi- 
nority of the population, which must be overcome if our 
country is to live. Our war is only partly a war against 
the Nazis: it is equally a war against those amongst us 
who, whether they know it or not, at heart share the black 
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Nazi faith. We cannot win this double war unless out of 
our present sufferings there grows a faith, and unless out 
of that faith come works, which will make us once more 
the champions of “the last, best hopes of man.” 
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